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and saintly guides, who are engaged in the service of education, training 
and human reform, should render their services during the day. I t  is 
better to reserve the night for Divine worship and devotional activities. 
The practice of the righteous scholars and predecessors bear testimony to 
this fact. If a temporary need arises to serve the cause of education and 
propagation at  night, it may be carried out to the degree of necessity, but 
this would be an exception. The practice of many scholars and jurists 
confirm this exception . 

@ 41 $j s; (rrlj i l j  (And remember the name of your Lord, and 
devote yourself to Him with exclusive devotion.. . 7323). The word tabattul, 
literally, means 'to cut off oneself from entire creation to focus attention 
solely on the Creator to detach oneself from worldly things and devote 
oneself exclusively and sincerely to the service of Allah' The sentence: 

1 1  A n d  remember  t h e  name of your Lord ... 73:8) is  
grammatically conjoined to the sentence: $1 $ (Stand a t  night [for 
prayer] .... 73:2) which enjoins upon the Holy priphet to perform the 
night-prayer, and incidentally his attention is drawn in the following 
verse to special devotional activities in the course of the day: JQl 2 3 
$4 'Surely, in daytime, you have a lengthy work to dd. [73:711 But 
the verse 8 enjoins a devotional activity (remembering Allah) that can be 
performed at  any time of day or night. In fact, it can be performed at all 
times and under all circumstances. Since it is inconceivable that the Holy 
Prophet $&$ would never remember Allah, the purport of enjoining Dhikr 
(Remembrance of Allah) is to emphasise ' keeping to it consistently' in the 
sense that there should be no laxity in it. [Mazha6]. This is possible only if 
'remembering Allah' is taken in its widest possible sense to include 
'Reciting His name with tongue', 'Remembrance by heart '  and also 
'keeping one's body engaged in complying with the commands of Allah'. A 
narration of Sayyidah 'xishah Siddiqah k hi p, reports the following: 

wg&hl~&dL? 
"The Holy Prophet $$$ used to remember Allah at all times." 

This Hadith is correct in terms of the wider concept of 'rememberance 
of Allah' just explained above. Obviously, the Holy Prophet $$$ did not 
make dhikr by his tongue when answering the call of nature as AhEdTth 
distinctly confirm this, but Dhikr by heart is possible at  all times. There 
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are, however, two types of Dhikr by heart: [11 It may be done through 
'imagined words'; [21 by reflecting and pondering on the Divine attributes 
of perfection. [Shaikh Thanawi]. 

The next injunction in this verse is: 
@, ,, , > s, 

3;; '..and devote yourself to Him with exclusive devotion. [73:8]'. 

In other words, the Holy Prophet $& is to detach himself from worldly 
things and devote himself exclusively and sincerely to Allah. The general 
import of the verse imparts the injunction that when worshipping Allah, 
no partners should be associated with Him and the total worship and 
devotion should be solely for Him. In all his actions and movements, he 
should single out Allah for reliance. He should not take any creature as 
possessing the power of benefit and harm or as possessing the power of 
granting wishes and solving problems. Sayyidnii Ibn Zaid & said that 
tabattul signifies 'to abandon the world and what is in i t  and focus 
attention on what is with Allah'. [Mazhari]. The tabattul which this verse 
enjoins is completely different from the concept and practice of 
monasticism which the Qur'iin denounces elsewhere, thus: 

,, >,', '@ ,,// 
Lap+s %b'Jj 

'...As for monasticism, it was invented by them-[57:27It 

and a Hadith denounces it thus: 

c%Yl> Q b J Y  
"There is no monasticism in Islam." 

Rahbaniyyah or 'monasticism', in the technical language of Shari'ah, 
signifies 'to abandon the world and sever all ties which involves the 
giving up of all pleasures and all lawful and pure things, believing that 
doing so is 'worship' and thinking that without avoiding them one would 
not be able to attain the good pleasure of Allah. It also means to sever 
human relationships in such a manner that human rights are not taken 
care of or they are violated. This verse enjoins a different type of tabattul 
or severance of relationship. It means that one's relationship with human 
beings should not overpower his relationship with Allah - whether in 
terms of belief or in terms of practice. Such a detachment is  not 
contradictory to any business relations, or social contracts and 
transactions, like marriage and family ties. In fact, they can be combined. 
Tabattul,  in this sense, is the characteristic of all Prophets CUl &, 
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especially that of the Holy Prophet Muhammad $#$. Their lives bear ample 
testimony to this type of tabattul which the pious elders alternatively 
term as IkhlZs (sincerity). [Mazharil 

An Important Note 
In the matter of 'Allah's Remembrance' and 'detachment from the 

world', the venerable Sufis, whether belonging to the earlier generation 
or later generation, have always been forward. They said that there are 
only two steps with which they are exerting their effort to cover the 
distance and conquer the path day and night. The first step is to detach 
themselves from the creation and the second step is to reach Allah [i.e. 
their destination]. The two steps are inseparable, in that where one is 
operational the other must operate; and if one does not operate, the other 
will not operate either. The two steps have been stated as two conjoined 
sentences, thus: $& g! g; x; j l $ l ;  'And remember the name of your 
Lord, and devote yourself to Him with exclusive devotion. [73:8It. In this 
context, dhikr Allah refers to constant Remembrance of Allah where there 
should be no failing, and at  no time there should be forgetfulness. This 
maqam 'station' in SiifT terminology is referred to as w u ~ i i l  ila-Allah 
'reaching out to Allah. The first statement states the second step and the 
second statement states the first step. Thus the statements state the order 
in reverse probably because in practice tabattul, in the sense given above, 
is prior to wusiil ila-Allah which is achieved after the operation of the 
former. The main object of a sa i k  (the spiritual traveller) is to achieve the 
second step, therefore the naturally occurring order has been changed 
and remembrance of Allah has been mentioned first. This also is meant to 
show the importance and virtue of remembrance of Allah. How well 
Shaikh Sa'di ;li; hl -J has versified the two steps: 

&IJ && LB &,.J..J...-..$~.--&~s- d j  ~ j l  & 
Worldly relationship is a barrier and brings no (eternal) benefit. 
When you abandon these relations, you will be the one who 
reaches out to Allah. 

Remembrance of Allah through Repetition of His Personal Name 
The verse under comment whilst enjoining dhikrullah (remembrance 

of Allah) has referred to i t  as 'remembrance of the name of Allah by 
saying: &; ~12;ij 'And remember the name of your Lord - [73:811 and 

, , A > '  

not sJyjlj 'And remember your Lord'. 
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This indicates that the repetition of Allah's personal name 'Allah, 
Allah' is also desired and required form of dhikr and Worship. [hlazha*]. 

Some scholars say that  such repetition of His personal name is an 
'innovation1 (bid'ah), but this opinion is not correct. And Allah knows 

best! 

&% > '$ a! +glj 3 9 1  $; (He is the Lord of the East and the . . , / , , 

West; there is no god but He; so take Him for [your] Guardian.. .73:9). The 
word wakil, lexicologically, refers to a 'person who has been given a task 
to do'. 'To take Allah as guardian' means that all matters and affairs 
should be entrusted to Allah. Technically, this is called tawakkul 'trust'. 

The Holy Prophet $& is given several injunctions in this Surah. This is 
the fifth injunction. Imam Ya'qEb Karkhi >I; dl -J says that from the 
beginning of the SGrah up to this verse there is reference to the maqEmiFt 
suliik 'journeying or a methodical travelling along the spiritual path 
through the various states and stations under the direction of a spiritual 
master or adept'. The references are as follows: [I] solitude at  night to 
worship Allah; [21 preoccupation with Qur7Zn; [31 constant Remembrance 
of Allah; [41 severance of relationship with "everything-other-than-Allah, 
and [51 total trust in Allah. Preceding the last injunction about trust, 
Allah's attribute is given, thus: +YI; 5 9 1  $; 'He is the Lord of the East 
and the West--[73:9]'. In 0th;; wolds, Allah is the Cherisher and 
Sustainer of the entire universe. He is responsible to fulfill the needs of all 
from the beginning to the end. He alone can assist in all matters. Just as 
He has been singled out for worship, so should He be singled out for 
reliance, and full trust must be put in Him. Anyone who trusts and relies 
on Allah will never be deprived of his needs as the Qur'an puts it: 

A ,  , , A ,  ,, =,'@ ,,, 
k-3.4 &I &'F* 'y, 

'...And whoever places his trust in Allah, He is sufficient for 
him. -[65:311 

The Correct Concept of Tawakkul [Trust] 
Trust in Allah does not imply for anyone to avoid the apparent means 

of acquiring livelihood, or giving up the normal ways of saving oneself 
from any affliction. The ways and means that Allah has created for a 
particular purpose should not be abandoned while placing total trust in 
Allah. On the contrary, in order to achieve our purpose it is necessary for 
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us to utilize the God-given power and causes at  our disposal to the fullest ' 

extent, but we should not repose blind faith in material causes and 
means. But having adopted actions of choice, the result should then be 
left with Allah whose will is the Ultimate Cause of everything. 

The Holy Prophet himself has explained tawakkul in this way. 1 
Imam Baghaw!, in his Sharh-us-Sunnah,  and Baihaq?, in  his 
~hu'ab-ul-'Iman, have cited the following HadTth: 

>I  , I  I LII I>G Y I  'Gjj & J u 
"Jibra';l s\ has inspired me with the thought that no person 
will ever die until he receives, in full, his sustenance that Allah 
has decreed for him. Therefore, fear Allah and be moderate in 
your search." 

In other words, we should not be over-absorbed in quest for our needs 
so deeply that the attention of the heart is totally focused on the material 
causes and means. Instead, after adopting the ways and means to fulfill 
our needs, we should repose our total trust in and reliance upon Allah in 
the sense that without His will, no cause can bring any effect. 

Tirrnidhi transmits a Hadith on the authority of Sayyidna AbG Dharr 
Al-GhifZri ~$6 that the Holy Prophet $& said: "Zuhd (Renunciation of the 
world) does not mean to turn lawful things into unlawful or squander the 
wealth Allah has given you. Renunciation of the world means to have 
more faith in the things that are in Allah's hands than what are in your 
hands." [Mazhari] 

6 9 ,  > J > J , .  />',<, 'G IF pylJ o Jy. >I; (And bear patiently what they say, 
and part with them in a beautiful manner ... 73:lO). According to Imam , 
Karkh! >L; dl -J, this is the sixth injunction given to the Holy Prophet 

that he should bear with patience and fortitude the jibes, opposition 
and persecution of his enemies. Perfect patience is the supreme station of 
suliik (methodical travelling along the spiritual path). Spiritual reformers 
expend their entire strength, energy and life in reforming the deviant 
people. In return, they have to hear vile language, they are persecuted 
and wronged in many different ways. In return, they exercise sabr 
(patience) in a beautiful manner. In other words, they do not even 
entertain the thought of revenge. This is the supreme station, which in 
Sufi terminology, is attained only after fan3 kamil: 'complete negation of 
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selfish desires'. 
*,, , > > > >  / 

%S .. , pr i j  (. . .and part with them in a beautiful manner.. .m : l~ ) .  
The word hajr, literally, denotes 'to give up something in a state of grief, 
anger and temper'. The verse means that rejecters of Truth utter words 
that hurt. He should hot take revenge, but maintain no relations with 
them either. At the time of severing relations, it is natural for man to 
utter words of complaint and disgust. Therefore, Allah's Messenger is 
told to cut off relations with the rejecters of Truth, but he must maintain 
his dignity and integrity. Hence, the verse contains the grammatically 

cognate accusative, hajran jamllan, 'in a beautiful manner'. 
The high status and the exalted standard of character require that the 
Holy Prophet $& should restrain himself from making any abusive 
remarks at  the deniers of Truth. 

Some scholars of Tafsk say that the injunction of this verse is repealed 
by verses of j i h a  which were revealed later on. But a careful analysis 
indicates that the injunction is not repealed. The above verses enjoin 
patience and steadfastness in the face of what the enemies say and 
cutting off from them courteously. This is not in conflict with verses that 
deal with reproof, punishment and armed struggle that were revealed 
subsequently. The injunction of this verse is applicable at  all times and 
under all circumstances, whereas jihEd is reproof and punishment, and is 
a specific injunction to be applied under specific conditions. Islamic j i h a  
and armed struggle is not a matter of taking revenge or expression of 
anger, which could be in conflict with patience and fortitude or courteous 
severance. It is purely acting on the Divine command as is patience and 
courteous severance under general circumstances. Up to this point the 
Holy Prophet $?!$ was commanded to be steadfast and to abstain from 
revenge. The next verse, reprimands the deniers of Truth that instead of 
being grateful to Allah for "ease and plenty" provided for them, they reject 
the Divine Message: 

, f l ' d , ,  , > 5  @ &pj 5-Ji YJ.; Gwlj (And leave Me [to deal] with the 
deniers, the people of luxury, and give them respite for a while.. ..73:11). 

The 'deniers' are referred to as 'the people of luxury'. The word na'mah', 
the first letter [nl bearing fath [=a], signifies 'ease and plenty; abundance 
of wealth and children'. This indicates that people who live a life of ease, 
plenty and luxury can only be the ones who deny the Hereafter. These 



SGrah Al-Muzzammil: 73 : 1 - 20 626 
-- - - 

things do often fall to the lot of the believers, but they do not intoxicate 
them. Therefore, even when they live a life of luxury, their hearts are 
never, a t  any time, empty of the thought of the Hereafter. Only the 
deniers of the Hereafter will live a life of luxury that is neglectful of the 
Hereafter. 

gi GIG; @ li GG; G; Y"G GA ;! (Surely with Us are fetters and 
flaming fire, and food that chokes, and a painful punishment ... 73:12-13). 
The terrible punishment of the Hereafter is described in these verses. 
First, there is the mention of anha1 which is the plural of nakal. It  
denotes 'fetter, chain, shackle'. Then, there is the mention of 'flaming fire'. 
Then, verse [13] describes the 'choking food' the inmates of Hell will be 
given to eat. 

The word ghus9ah literally denotes 'a thing by which one is choked'. 
For example, a morsel may block the throat in such a way as i t  can 
neither be swallowed nor can it be brought up. The inmates of Hell will be 
given dari' and zaqqiim (thorny fruits) to eat. These fruits fit the 
description. 

SayyidnZ Ibn 'Abbas 4% said: "In it will be thorns of fire that will 
#,' # <,/ 

choke." [God save us!]. The verse says in conclusion: Q,l LI-u, (...and a 
painful punishment.. .73:13). 

Having described specific forms of punishment, this description is 
general - indicating that there will be many more horrible and terrible 
forms of punishment which man cannot even imagine. [O Allah, save us 
from all forms of punishment!] 

The Righteous Elders' Fear of the Hereafter 
Imam Ahmad, Ibn Abi DZwiid, Ibn 'Adlyy and Baihaq; record a 

narration that a person heard this verse and fell fainted. One day Hasan 
al-Bags ~ j w  w~ was fasting. When the food was brought to him at  the 
time of iftar (ending the fast), this verse occurred in his mind and he 
could not eat. As a result, he sent i t  away. The following day he was 
fasting again. The same thing happened in the evening and he sent the 
food away. On the third day the same thing happened. So, his sons went 
to ThZbit Bunani, Yazid DabbZ, and Yahya Al-Bakk2 and recounted the 
story. All three personalities went to Hasan and insisted on his eating 
something. At their insistence, the latter ate a little. [Ra-ul-Mahi] 



(on the Day when the earth and the mountains will quake, and 
the mountains will turn into a slipping heap of sand. [I41 We 
have sent to you a messenger, as a witness over you, just as We 
sent a messenger to Fir'aun (the Pharaoh). [I51 Then, Fir'aun 
disobeyed the messenger; so We seized him with a severe 
seizure. [I61 So, if you disbelieve, how will you save yourself 
from a day that will turn the small boys into grey-headed old 
men.. .l71. 

These  ve r se s  descr ibe t h e  ho r ro r s  a n d  t e r r o r s  of t he  Day of 
Resurrection. Verse [I41 describes tha t  the punishment will take place on 
the Day when the earth and mountains will shake and the mountains 
will be reduced to a heap of dust or shifting dunes. Thereafter, reference 
is made to the story of MEsZ m\ and Fir'aun in  order to threaten the 
pagans of Makkah. Allah sen t  a Messenger, Muhammad g, to bear 
witness against the pagans of Makkah just a s  He sent a Messenger, MEs5 
#@\, to Fir'aun. But Fir'aun disobeyed MGsZ @\ and Allah seized him 
with terrible severity r ight  i n  t h i s  world. Likewise, if t he  pagans of 
Makkah persist stubbornly in  their pagan conduct, they too can be seized 
similarly with terrible severity in  this very world. Towards the conclusion, 
the verse says tha t  if no torment is inflicted in  this world, no one can 
escape the horrors and terrors and length of the Day of Resurrection that 
will t u r n  t h e  children grey. This  could be a metaphor  for the  most 
calamitous happenings which bring about disastrous changes. But some 
scholars say  t h a t  t h i s  i s  a description of reality,  i n  t h a t  the Day of 
Resurrection will be so long tha t  a little child will grow old. [Qu~ubi- and 
R*] . 

The Obligatory Nature of Tahajud Prayer Abrogated 
At the  beginning of t he  Siirah, t h e  command 's tand a t  night (for 

prayer)' prescribed the night-prayer for Allah's Messenger a s  well as  for 
the general body of Muslims. It was also obligatory for the prayer to be 
long, but they had a choice in  i ts length. They had to pray for half the 
night or one-third of the night or two-thirds of the night. A group of noble 
Companions in  the performance of this duty mostly followed the 'az;mah 
(preferred original rule of law). As a result, they spent almost two-thirds 
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of the night in prayer. They performed this prayer every night. During 
the day they would invite people to Islam and preach and attend to their 
personal needs. Most of the Companions were either labourers or 
businessmen. The Messenger's as well as the Companions' feet would 
swell on account of the long prayers. Waking a t  night was extremely 
difficult, and Allah was fully aware of the entire set-up, but i t  was 
pre-decreed in His knowledge that  the difficulty is temporary and a 
passing phase. The purpose of this exercise is riyadah 'ascetic discipline'af 
the Holy Prophet &!$ and his Companions. In the initial stages, they were 
in a condition of disequilibrium. Therefore, they were required to exert 
themselves in spiritual struggle and ascetic discipline, thus: 

a 
@ $> & G! 'We are going to send down to you a weighty 

a 
discourse. [73:5]' .  The Holy Prophet was going to be handed over the 

ii 
service of the Qur7Zn which is much more difficult than this ascetic 

v 
discipline. According to the Pre-eternal knowledge of Allah, when the 

t : 
ascetic discipline was completed and with His grace perfect balance was 
attained, asceticism was replaced by moderation. As a result, the P 

C' 
obligatory nature of night-prayer was repealed. According to Ibn 'Abbis 
&, the  above verses merely cancelled the obligatory nature of P 

tc 
night-prayer, but the basic tahajjud prayer remained intact as obligatory. 

a 
When the five daily prayers were prescribed on the night of mi'raj, the 
obligatory nature of tahajjud prayer too was cancelled. And Allah knows 

P 

best! 
P 
li 

Apparently, this obligation was cancelled for Allah's Messenger as well 1( 

as for the entire 'Ummah. However, i t  is still a supererogatory and 
laudable deed in the sight of Allah. Furthermore, there is no time or tl 
recitation constraint. Every person may perform the prayer according to 
his own ability in the time available to him and recite the Qur7Zn as much 

q 
of it as is easy for him . P 

The Concept of Abrogation in Shari'ah T 

Legislating laws and abrogating them to proclaim new ones in thd f( 

place is a routine practice in human governments and institutions- 
However, abrogation occurs sometimes in a piece of human legislation 
because the legislators did not fully comprehend the situation at  the time 
of formulating a certain law, and are forced to amend it when they realize 
that the situation has changed and the law is no longer applicable in the 
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I new circumstances. At other times, a law might be proclaimed in  the  
' 

government gazette in keeping with the prevailing circumstances, but the 
legislators might not have foreseen that  the circumstances might change. ' When that  happens, the old law will have to be repealed and a new one 

'' will have to be legislated and promulgated. It  is inconceivable that  these 
3 two forms of repeal will ever apply to Divine injunctions. 
1 

,f A third situation is tha t  when the  legislator formulates a iaw, he 

e foresees that in time to come conditions will change, as a result the law 

.t will no longer apply in toto i n  the  changed condition. So, when the  
conditions alter, as the legislator had foreseen, he legislates a new law 
and makes it public a s  he had forethought. This is  the  only form of 
abrogation tha t  can take place, and has  been taking place in  Divine 

le injunctions. It  has always been the case that a certain piece of Divine law 
was intended, from the very beginning, to remain in force for a limited 

Ie time, but Divine Wisdom chose not to disclose this time limit from the  
" people. Because of the general wordings of the legislation, the general 
le community of people thought it  was an  immutable law whereas Allah had 
'' pre-decreed it  as  a temporary law for a limited period of time. When its 

temporary period was over, the law was with withdrawn. People took this 
'' as the abrogation of law whereas in reality it  merely defined the time 
i e  period. In  other words, a t  tha t  time i t  is  made publicly known to the  
vs people that the law was not an  immutable one, but promulgated for a 

limited period of time. Thus the  period is  now over and the  law is  no 
ell longer applicable . 
" 

There are many verses of the Qur3Zn that have been repealed, and 
or 

the commoners find i t  difficult to grasp the wisdom underlying the repeal, 
to 

but the foregoing explanation should allay the difficulty. However, the 
.ch 

question remains: Was tahaj~ud  prayer specially obligatory on the Holy 
Prophet $& after the verse under comment was revealed? Some scholars of 
Tafsir answer it  in the affirmative and they base their argument on the 

eir following verse: 

me 'And during the night, wake up for SalZh, an additional prayer 

lize for you [17:79IT 

the This verse prescribes tahaj~ud  as an additional prayer specially for the 
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Holy Prophet g. The word nafilah literally denotes 'additional', meaning 
'additional obligation'. But according to the overwhelming majority, the 
correct view is that the obligatory nature of tahajjud prayer has been 
abrogated for Allah's Messenger, as well as the general body of Muslims. 
However, it still remains an act of supererogation for all. The above verse 

I @ * ,  r 

contains the phrase A +L nzfilatan lak 'an additional prayer for you'. 
The word nEfilah is used in its technical sense of nafZ 'supererogatory'. If 
tahajjud is a nafZ prayer for all, then it is not clear why addressing the 
Holy Prophet $& the verse adds lak 'for you' as if i t  is a distinctively 
voluntary act for the Holy Prophet $&. Please see Ma'siful Qur'Zn, Vol. 
51pp533-543 for fuller explanation, especially pp536-537 for whether 
tahajjud is  a mere nafl (voluntary) or sunnah  mu'akkadah (the 
emphasised practice of the Holy Prophet $&) 

The verse that abrogates the obligatory nature of tahajjud prayer 
starts from - 

'& ;! 

'Your Lord knows-[73:20It 
J' , a ,' > >,' ' 

and ends at  - 9 L 1, c)U '...Now, recite as much of the Qur'Zn as is 
easy (for you) [73:20]' This verse was revealed one year or eight months 
after the initial verses of this SErah. Thus the obligatory nature of 
night-prayer was abrogated after a year. Musnad of Ahmad, Muslim, AbE 
DZwiid, Ibn MZjah and Nasa'i record a narration of Sayyidah 'A'ishah 
;jk hl -J who stated that at  the commencement of this Siirah, Allah 
had prescribed the night-prayer. The Messenger of Allah and the blessed 
Companions constantly and consistently carried out the obligation for a 
year. Allah held back the last part of the SErah in the sky for twelve 
months. I t  was revealed after a year which abrogated the obligatory 
status of night-prayer and made concession - reducing its status to 
supererogation. [Ra-ul-Mahnil 

3 ,  ' ,' 
a p i  3 ji i;Lt (. . .He knows that you cannot do it regularly.. .73:20). The 

word ihsa' literally denotes 'to count'. Some commentators interpret this 
verse as follows: Allah had not fixed the exact time for night-prayer. They 
were given the option of choosing time between one-third of the night to 
two thirds of it. But when the Companions were preoccupied with the 
prayer, it was difficult for them to calculate whether they had stayed up 
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half the night, or one-third of the night, or two-thirds of the night, 
because in those days there were no watches or clocks to measure the 
time. Even if there were, it was not in keeping with their conditions of 
involvement in prayers to look a t  the time repeatedly. They would be 
absorbed in their prayers, so as to be oblivious to their environment. This 
is the significance of the phrase lan tuhsiihu. Other scholars say that the 
word ihsa' connotes 'the act of counting', signifying that Allah knows that 
you will not be able to keep count of the constant prayers during the 
lengthy hours and hours of sleep. The word ihsa' is also used in this 
sense, as is used in a HadTth in connection with the beautiful names of 
Allah, thus: 

&I &> b b I  

"He who keeps count of them will enter Paradise" 

meaning, to act fully according to the attributes and qualities of 
Allah, as indicated in His beautiful names. For fuller explanation, please 
see Ma'ariful Qur'an, Vol. 51pp272-273 under the following verse: 

'...And if you count the bounties of Allah, you cannot count 
them all. [14:3411 

'$& 3d (...therefore He turned to you in mercy.. .73:20). The word 
taubah originally means 'to turn'.  Repentance for sins is also called 
taubah in Arabic, because the sinner turns away from his past sins and 
crimes. In this context, the word simply means 'to turn', that is, Allah took 
back the obligatory nature of the injunction of night-prayer. Then He 

,', , , # / ,  ,a,;: 
says: dpll* *?C Ije3b (. . .Now, recite as much of the Qur'an as is easy . . . 
73:20).'~hat is, recite in tahajjud prayer which is no longer obligatory. It is 
supererogatory enjoying the status of sunnah or mustahab. No particular 
number of verses has been fixed for recitation of the Holy Qur'Zn in 
tahaj~ud prayer. So a worshipper may recite as much of it as is easy for 
him. This verse answers many legal questions that are available in books 
of jurisprudence. 

' > r 

iL; G3 &I \+>I; ig31 I;!; IA~; (And establish salEh, and pay 
zakEh, and advance to Allah a goodly loan.. . .73:20). According to majority 
of the commentators, salZh in this context refers to the five prescribed 
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prayers that were made obligatory on the Night of Ascent (Mi'rEj). This 
indicates tha t  the night-prayer was obligatory for a year. In the 
meantime, the nocturnal journey took place, and the five daily prayers 
were prescribed. After that, the above verses were revealed and the 
obligatory nature of tahajjud prayer was abrogated. Towards the 
conclusion of the SErah, where it speaks of establishment of prayer, it 
refers to the five prescribed prayers. [Ibn KathTr, Qurtubi and Al-Bahr-ul- 

Muhit]. 

dy3lJlj (...and pay zakah .... 73:20). ZakEh refers to the prescribed 
zakEh. However, it is popularly understood that zakEh was prescribed two 
years after migration to MadTnah whereas this verse is Makki and, as was 
said earlier, a consensus of scholarly opinion assigns the revelation of this 
Siirah to the earliest period of the call. In response, some commentators 
express the view that this particular verse was revealed in Madbah. Ibn 
Kathh-, however, says that zakEh was prescribed in the earliest days of 
Islam, although its details, like exemption limit and the rate, were fixed in 
the second year of migration at Madinah. Even if the verse is treated as 
MakkT, there should be no problem in taking the word zakEh in its 
technical sense of prescribed zakiih as REh-ul- Ma'ZnI explains in detail. 
I t s  full analysis will be found in this author 's  booklet entitled 
'NizEm-e-Zak Et I .  

+ / ,L 
b> 4Ui I $ ~ G  (...and advance to Allah a goodly loan .... 73:20). In 

other words, spend in the way of Allah as charitable donations. This 
would be as if one is advancing a loan to Allah who will multiply it many 
times and reward him most abundantly. This indicates Divine favour and 
grace towards him, and it also describes that Allah is the richest of all. 
The loan will not be lost, but will be richly returned. The command for 
ZakEh has already been mentioned previously, therefore advancing a 
loan to Allah refers, according to most scholars, to other voluntary 
charitable donations in the cause of Allah as, for instance, spending on 
friends and relatives or utilizing for entertainment of guests or investing 
in the service of scholars and righteous people. Some scholars point out 
that besides the prescribed ZakEh, there are other financial obligations 
imposed on man, such as maintenance of parents, wife and children. Thus 
the command to pay zakEh in verse 20 covers the injunction of paying out 
the prescribed ZakEh, while other financial obligations are covered by the 
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words: I.. .advance to Allah a goodly loan ~201'. 

$ &' ;*" Y I +- L; (...whatever good you will send ahead for your 
selves [73:20]. In other words, if man does good in his lifetime, it is 

better for him than advising someone else to do the good deed at the time 
of his death. This advice for doing good on behalf of the deceased includes 
financial worship and voluntary charitable donations. I t  also includes 
pescribed prayers, fasts and other prescribed worship or duties that were 
missed out or neglected, it is better to pay out the fidyah andlor kaffirah 
with one's own hands while he is living and be absolved of the  
responsibility rather than expecting the heirs to discharge it. They may do 
it or they may neglect to do it . 

The Messenger of Allah '$& once asked the blessed Companions: 
"Which of you holds his wealth to be dearer to himself than the wealth of 
his heirs?" They replied: "0 Allah's Messenger, there is not a single one of 
us who does not hold his wealth to be dearer to himself than the wealth 
of his heir." Allah's Messenger then said: "Consider carefully what you are 
saying." They submitted: "This is indeed our considered opinion. We do 
not know any better." He then said: "The wealth of one of you is only that 
which he sends forth, and the wealth of his heir is that which he leaves 
behind." [Ibn KathTr from Abii YalZ al-MawsilT and said al-BukhZn transmitted it, 

reporting from Hafs Ibn GhiyZth and so on]. 

Al hamdulillah 
The Commentary on 
SErah Al-Muzzammil 

Ends here 
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Stirah Al-Muddaththir 
(The Enveloped One) 

This Siirah is Makk;, and it has 56 verses and 2 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 56 
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0 you, enveloped in a mantle, [ l ]  stand up and warn, [21 and 
pronounce the greatness of your Lord, 131 and purify your 
clothes, I41 and keep away from filth, [5] and do no favour (to 
anyone merely) to ask more (in exchange), 161 and for the sake 
of your Lord, observe patience. [7] For when the trumpet is 
blown, I81 that day will be a difficult day, 191 not easy for the 
disbelievers. I101 Leave me (to deal) with the one whom I have 
created lonely, [ I l l  and I gave him extensive wealth, [I21 and 
sons present before (his) eyes, [13] and extended (power and 
honour) to him fairly well. [14] Still, he aspires that I should 
give him more. [I51 Never! He is inimical towards Our verses. 
El61 I will force him to climb (the mountain) sa'ud. [I71 He 
pondered and suggested. [18] Death onto him! How (bad) is the 
suggestion he has put forward! [19] Again, death unto him! 
How (bad) is the suggestion he has put forward! [201 Then he 
looked (to those around him,) [21] then he frowned and 
scowled, [221 then turned his back, and waxed proud, I231 then 
said, "This is nothing but traditional magic; [241 this is 
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nothing but saying of a mortal." [251 I will put him into Saqar 
(Hell). [261 And what can let you know what Saqar is? [271 It 
neither spares (anything inside it from burning) nor leaves 
(any disbeliever outside). [281 It will disfigure the skins. [291 
Appointed on it are nineteen (wardens). [301 And We did not 
make wardens of the Fire but (from among) angels, and did 
not fix their number but as a test for those who disbelieve, so 
that those who are given the Book may come to believe, and 
those who believe may increase in belief, and so that those 
who are given the Book and those who believe may not doubt 
(its correctness), and so that those having malady in their 
hearts and the disbelievers say, "What has Allah meant by 
this (sentence that is as strange as a) proverb?" Thus Allah 
lets go astray whomever He wills, and leads to the right path 
whomever He wills. And no one knows the hosts of your Lord 
but He. And this is nothing else but a reminder for mankind. 
[31] Truly, I swear by the moon, [321 and by the night when it 
goes back, [331 and by the morning when it becomes bright, 
[34] it (saqar: Hell) is one of the greatest things [351 as a 
warning to the mankind, [361 to the one who wishes to come 
forward (towards good deeds) or to go back (from them). [371 
Everyone will be detained (in the Hell) because of what he 
did, [381 except the People of the Right, (i.e. those who will be 
given their Book of Deeds in their right hands) [39] who will 
be in gardens, asking [401 about the guilty persons, [411 'What 
has brought you to? (Saqar: Hell)" [421 They will say, "We 
were not among those who offered ~aliih, (obligatory prayer) 
[43] and we used not to give food to the needy, [441 and we used 
to indulge (in mocking at the truth) along with those who 
indulged, [451 and used to deny the Day of Requital, [461 until 
when we were overtaken by that which is certain." [47] Then 
intercession of intercessors will not avail them. [48] So what 
has happened to them that they are turning away from the 
Reminder, [491 as if they were wild donkeys, [50] fleeing from a 
lion? [511 Rather, every one of them wishes that he should be 
given unrolled (divine) scriptures. [521 Never! But they do not 
fear the Hereafter. [531 Never! Indeed, this is a Reminder. [54] 
So, whoever so wishes may take advice from it. [55] And they 
will not take advice unless Allah so wills. He is worthy to be 
feared, and worthy to forgive. [561 

Commentary 
SErah Al-Muddththir is one of the SErahs that was sent down in very 

early days of the revelation. Therefore, some of the scholars considered 
this SErah to be the first one in order of revelation. However, according to 
the well-known authentic ahadith,  the first instalment of revelation 
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comprised the initial verses of Siirah Iqra'. Traditions show that after a 
few verses of this Siirah had been revealed, further revelation stopped for 

a ~er iod  of time. The period of time during which there was a temporary 
cessation of revelation is termed as fatrat-ul-wahy. Towards the end of 

this period, an incident took place that is recounted by the Holy Prophet 
@$ thus: 

While I was walking, I heard a voice from the sky. So I lifted my gaze 
towards the sky and saw the same angel who had come to me in the cave 
of Hira'. He was sitting on a chair between the sky and the earth. So I 
was struck with awe until I fell down to the ground. Then, I went to my 
family and I said, j&j j&j "Wrap me up, wrap me up" So, they 
wrapped me up! Allah revealed the  in i t i a l  verses  of Si i rah 
Al-Muddaththir. (Sahihain). 

The Holy Prophet $#$ is addressed in this Siirah as : - 

6% (0  you, enveloped i n  a m a n t l e  ... 7 4 : l )  The  word 
al-Muddaththir  is derived from dithEr which refers to a 'thick, warm 
over-garment [such as a cloak or mantle] which a person wears in winter 
over his other clothes in order to protect himself from cold.' The form of 
address is  affectionate and endearing a s  was explained under 
Al-Muzzammil  in the preceding Siirah. The two forms of address, 
al-Muzzammil and al-Muddaththir, are near-synonyms. Riih-ul-Ma'an? 
cites a report from JZbir Ibn Zaid who says that Al-Muddaththir was 
revealed after Al-Muzzammil. Some scholars attribute this narration to 
Sayyidna Ibn 'AbbZs & as well. However, according to the narration 
previously reported from Sahlhain, it is clear that the first SZrah to be 
revealed [after the temporary cessation] was Al -Mudda th th i r .  If 
Al-Muzzammil was revealed before this, Sayyidna JGbir Ibn 'Abdullah 
& [the narrator of the Hadith] would have narrated it.  Clearly, 
Al-Muzzammil and Al-Muddaththir, are near-synonyms. Therefore, it is 
very likely that the two Siirahs might have been revealed in connection 
with the same incident - when the Holy Prophet g, whilst walking, 
heard a voice from the sky and saw Jibra'il Amh m\ sitting on a chair 
between the sky and the earth, and then went to the house and wrapped 
himself in a mantle. This at least confirms the point that the initial verses 
of the two Siirahs were among the first verses to be revealed after the 
temporary break in the revelation. It is however not clear as to which set 
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of the verses was revealed first, and which was revealed subsequently. 
Authentic narratives confirm that the initial verses of SErah Iqra' were 
first to be revealed. Al-Muzzammil and Al-Muddaththir were though 
revealed approximately the same time in connection with the same 
incident, there is a difference between the two: The injunctions given at  
the beginning of Al-Muzzammil are related to the Holy Prophet's 
personal purification and perfection, and in Al-Muddaththir the 
injunctions are related to preaching, propagation and human reform. 

SErah Al-Muddaththir lays down the following six injunctions: 

Injunction [I] 
.rr , I  

; +L ;C ( i j  (stand up and warn ... 74:2) 'Stand up' could be taken in its 
primary sense. It will mean: 'Remove the additional clothes in which you 
have wrapped yourself. I t  is also not unlikely that  'stand up' means 
'Prepare yourself for the onerous task of reforming the creation of Allah'. 
The command fa-andhir (and warn) comes from the infinitive indhEr 
(warning) which is based on love and affection', such as a father's 
warning his children against the dangers of a snake, scorpion or fire. The 
Prophets proclaim the Divine Message and warn its rejecters of the evil 
consequences of rejection. Therefore, they have received the titles of 
nadhlr and bashir. 'Nadhir' means 'the one who affectionately and 
endearingly warns [people] against harmful things' and 'Bashir' refers to 
'the one who gives glad tidings'. The Qur'Zn has conferred both the titles 
on the Holy Prophet and the Holy Book is replete with them. Here, 
however, the Qur'an takes it as sufficient to mention indhEr 'to warn' 
because a t  the time of revelation of this verse there were only a handful 
of Muslims. The rest of the people were all rejecters and disbelievers. They 
needed to be warned and did not merit glad tidings. 

Injunction [21 
" , a , ,  j;S; dJ3 (..and pronounce the greatness of your Lord ... 74:3) It means: 

"Proclaim the greatness of your Lord both orally and practically. The 
attribute rabb (Lord) has been used in this context because it is itself the 
effective cause of the injunction, in that He is the Sustainer, Cherisher 
and Nourisher of the entire world. He alone is worthy of Kibriya'. The 
word takbir literally signifies 'to say AllEhu Akbar '. This includes takbir 
of t ah rhah  in the beginning of prayers and other takbirs also. Takbir is 
recited outside the prayers as well, such as in adhan and iqamah. There 
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is no indication in the Qur'iin that this injunction specifically refers to 
uttering AllEhu Akbar to commence the prayers. 

Injunction [31 
$ &qj (and purify your clothes.. .74:4) The word thiyab is the plural 

of thaub. In  i ts  primary sense, i t  refers to 'clothes or garment ' .  
Metaphorically, the words thaub and lib& a t  times refer to 'action, heart, 
soul, moral character and religion.' Man's body may also be referred to as 
'lib&'. The Holy Qur'Zn and Arabic idioms bear ample testimony to this. 
Scholars of tafsir have taken all these senses into account when 
interpreting this verse. The variant interpretations may not be suspected 
of contradiction or conflict. The different interpretations attached to the 
verse enrich its significance. Thus the verse would signify that the body 
and clothes must be kept clean from all kinds of physical impurity. The 
heart and soul must be kept clean from false beliefs and adulterating 
thoughts, and free from base morals or from moral decadence. From this it 
is deducible that it is forbidden to trail the pants or loin-cloth below the 
ankle, because this is likely to pollute the garment. The injunction of 
cleansing the garment may signify that the garment must not be made or 
bought of unlawful money. It must not be made in such a way as the 
sacred law does not permit. Apparently, the injunction of cleansing the 
clothes is not specific to prayers. The injunction applies under all 
conditions. Thus the jurists have ruled that it is not permitted to keep the 
body and clothes unclean, without necessity, even outside prayers. 
Likewise, i t  is not permitted to sit in an unclean place. In  times of 
necessity, it would be an exception. [Mazhar?]. The Holy Qur'Zn says: 

dl;! 
'...Surely Allah loves those who are most repenting, and loves 
those who keep themselves pure.[2:222] ' 

And according to a hadith narrative 'Cleanliness is half the faith'. 
Therefore, a Muslim, under all conditions and circumstances, needs to 
keep his body, clothes and house clean and pure and also maintain his 
inner cleanliness of the heart. And Allah knows best! 

Injunction 141 
. r r  * , , l  
-L>>l j (. . .and keep away from filth.. .74:5). The letters 'RJZ' may be 

read as rujz or rijz, and in either case the word has the same significance. 
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MujZhid, 'Ikramah, QatZdah, Zuhri, Ibn Zaid and other leading 
authorities of Tafsir interpret the word rujz as 'idols' in this context. 
According to a narration of SayyidnZ Ibn 'AbbZs &, it signifies 'any sin'. 
The verse enjoins to give up idols or sins. Although the Holy Prophet $$ 
never indulged in idolatry at any time in his life, he is commanded, for 
emphasis, to abstain from it in future as he kept away from it in the past. 
This command is in actual fact directed to the idolaters, so that they may 
realise the importance of abstaining from idol-worship, as it enjoins the 
Holy Prophet $& to shun all filth [idols and sins] despite being sinless and 
infallible. 

Injunction [51 
s- Z-Y~ (...and do no favour [to anyone merely] to ask more [in 

exchange] .... 74%). In other words, no gift should be given to anyone 
seeking to get back in return more than what was given. This indicates 
that it is reprehensible to give to someone a gift with the intention that 
the person will give him a higher gift. Although it seems to be allowed, by 
another verse of the Qur7Zn, for common people, yet it is reprehensible 
and morally unrighteous - especially for the Holy Prophet $&, i t  is 
unlawful, as explained by Ibn 'Abbiis &. 
Injunction C61 

yc && ( and for the sake of your Lord, observe patience ..... 74:7) The 
word sabr literally signifies 'to restrain oneself. In the Qur7Znic context, 
the word has a very wide scope. It signifies to bind oneself to the laws of 
Allah, to restrain oneself from things made unlawful by Allah, and to 
control oneself, as far as possible, from unnecessary bewailing and 
complaining in times of difficulties and hardships. Thus this injunction is 
rather comprehensive which embraces almost the entire religion. On this 
occasion, the Holy Prophet is directed to observe patience, particularly 
because the earlier verses have directed him to invite the people towards 
the true faith and to avoid the infidelity and shirk. It is obvious that he 
will be opposed and persecuted by the forces of evil, as the result of his 
missionary efforts. He should, therefore, be ready to bear all opposition 
and persecution with patience and fortitude . 

Having given these few injunctions to the Holy Prophet $&, the verses 
further refer to the Hereafter and its horrors. The word naqiir means 
'trumpet' and the verb nuqira means 'to blow into the trumpet so that it 
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makes a loud high sound'. After stating that the Day of Doom will be very 
horrible for all the infidels, a particular arrogant and conceited disbeliever 
has been described. He was a great mischief-maker and the gravity of his 
punishment will befit the enormity and gravity of his sins. 

The Annual Income of WalTd Ibn Mughirah: Ten Million Guineas 
The disbeliever referred to here is Walid Ibn Mughbah. Allah had 

favoured him with abundant wealth, property and children. According to 
Ibn 'AbbEs &, his land, property and gardens stretched from Makkah to 
TZif. According to Thauri, his annual income was ten million Dinars. 
Some scholars have estimated less than this amount. It is, nonetheless, 
agreed that the income and yearly produce of his fields and gardens were 
available in every season, winter or summer. Thus the Qur'an says: 

+ , > '  ,,,@ 6 , > , 5  + ' >',,, 
I>+ M, . I > , - L ~ .  YC; 'd 6, (and I gave him extensive wealth, [12] and 

sons present before (his) eyes.. .74:12-13) He was recognised as the Arab 
leader. He was known among his fellow citizens by the title of raihanah 
(the Fragrance) of the Quraish. He himself used to boastfully refer to 
himself as Wah:d Ibn-ul-Wahid 'Unique, the son of the Unique', meaning 
'Neither I have any match in my nation, nor my father Mughirah.'. 
[Qurtubil. But he was ungrateful to Allah for His favours. Despite 
accepting Qur'Zn as the Word of Allah, he imputed a lie to the Qur'En, 
calling it sorcery and calling the Holy Prophet $& a sorcerer. Tafs& of 
Qurtubl recounts the story thus: When the following passage of the 
Qur'En was revealed, the Holy Prophet $& was reciting it: 

HE MIm. 111 This is revelation of the Book from Allah, the 
Mighty, the All-Knowing, [21 the One who forgives sins and 
accepts repentance, the One who is severe in punishment, the 
One who is the source of all power. There is no god but He. To 
Him is the ultimate return (of all) [3]. [40:1-31. 

Walid Ibn  MughTrah, hea r ing  t h e  rec i ta t ion ,  exclaimed 
spontaneously, in which he was forced to concede as follows: 
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.+ 1i-a J& Lj '+ 
'By Allah! I have heard such a speech from him [Muhammad] 
as can neither be the speech of a mortal, nor of Jinn. It has 
sweetness and elegance. Its upper part is fruit-bearing, and its 
lower part causes water to flow. Its beauty, no doubt, surpasses 
the beauty of all speeches, and cannot be superseded. It is not 
the speech of any human being. ' 

When the Quraish heard about what the great wealthy Arab leader 
had to say, i t  created a great convulsion in the Quraish, because i t  
resulted in a wide inclination of the people towards Islam. This was a 
cause for concern for the leaders of the Quraish. They gathered and 
discussed (that if WalTd were to embrace the Islamic faith, the rest of the 
Quraish would soon follow suit.) AbE Jahl put their mind at  ease when he 
took upon himself the responsibility of speaking to him and solving the 
problem. 

Dialogue between AbG Jahl And Walid: They Concur on the Holy 
Prophet's Veracity 

AbE Jahl went to WalTd and sat next to him, pretending to be very 
sad. WaEd enquired, 'What is the matter? Why do you look so sad?' AbTi 
Jahl made the reply, 'The Quraish decided to collect money for you and 
help you in your old age. Now they have learnt that you visit Muhammad 
$$ and son of AbE Quhafah [ie Sayyidnii AbE Bakr &I so that you may 
have some eatables from them, and to this end you flatter them. You 
praise their speech. (Obviously, i t  was a lie that  the Quraish was 
collecting money to help WalTd. The lie was invented merely to make him 
angry. Similarly it was also a lie that he was getting food from the Holy 
Prophet $&.)I Walid was highly enraged on hearing this. His anger knew 
no bounds and said in arrogance and conceit, 'How can the Quraish think 
this? I swear by LZt and 'Uzzii [the two Arabian idols], I am not in need of 
their food. Do they not know that I am superior to them in abundance of 
wealth? However, when you say that Muhammad $& is insane, nobody 
would believe it. Did you ever see him perform any any act of insanity?' 
AbG Jahl  replied 'Never, by God!' He said, 'You claim tha t  
Muhammad $& is  a soothsayer. Did you hear  him speak like a 
soothsayer?' AbE Jahl's reply was again in the negative. Then WalTd 
said, 'You say that he is a poet. Did you hear him recite poetry?' When 
AbE Jahl declared that he had not, Walid added, 'You say that he is a 
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liar. Did you ever heard him telling a lie? AbG Jahl was forced to concede 
that they had never heard him tell a lie. (In fact, they had conferred upon 
him the titles of As-SEdiq 'The Truthful' and Al-'Amin 'The Honest'.). 
Then Walid said, 'You say that he is a soothsayer. Have you then seen 
him uttering such words or doing such acts as the soothsayers are 
accustomed to? We know well the  utterings of the  soothsayers. 
Muhammad's discourse cannot be held as the utterance of a soothsayer.' 
Abii Jahl  again had to admit. 'No, by God!' Now Abii Jah l  had to 
withdraw from all such false allegations, but he was wondering what he 
should say to the people about the Holy Prophet % to stop them from 
following him. So, he said to Walld, "Then, you tell me what we should 
say about him?" Walld started thinking, then he raised his eyes towards 
Abii Jahl, frowned in a hateful manner, and ultimately replied, 'I think 
he is certainly a magician'. He knew well that the Holy Prophet is not 
a magician either. But in order to devise an excuse for saying so, he 
argued, 'Do you not see how his speech separates husband from wife, 
brother from brother and father from son? This is the magical effect of 
faith. As soon as a person embraces the faith, he begins to hate his 
unbelieving mother, father and other relatives.' The verses describe him 
thus: 

,,,, @ t  / ,// , ,, @: <:: @ t  .% ~ 3 ; ;  Zj&, .;SF;$ '2, 3 '  - I -G 
' 'J+ > ,l ,, , 1  

.$I J$ q! lh ;! .>$- <! lh ;! JIA .+I; 

(He pondered and suggested. [I81 Death onto him! How [badl is 
the suggestion he has put forward! [I91 Again, death unto him! 
How [bad] is the suggestion he has put forward! [201 Then he 
looked [to those around him,] [21] then he frowned and scowled, 
[221 then turned his back, and waxed proud, [231 then said, 
"This is nothing but traditional magic; [24] this is nothing but 
saying of a mortal.". . .25) 

The word qaddara is derived from taqdir, and literally denotes 'to 
suggest'. The wretched Walid was fully convinced of the veracity of the 
Messengership of the Holy Prophet %, but his anger got the better of 
him, and being vanquished by his arrogance and conceit, he had decided 
to oppose him. However, he wanted to abstain from lying openly, so that 
he might not be exposed to shame and disgrace. Therefore, he pondered 
very carefully, and suggested that he should be labelled a 'magician' on 
the grounds that his speech causes separation between father and son, 
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and between brothers, as it happens in the case of sorcery. He is therefore 
cursed repeatedly in the verses cited above. 

Unbelievers Abstained from Telling Lies 
When we analyse, it would appear very clearly that all unbelievers 

and transgressors were involved in committing all kinds of sins and 
shameful deeds, but they abstained from the enormity of telling lies. AbE 
SufyZn's statement in the royal court of Heraculus shows that the pagans 
were willing to sacrifice their lives and children in opposing the Holy 
Prophet B, but they were not willing to tell lies lest they are socially 
stigmatised as liars. Alas, in this so-called progressive world where 
everything moves retrogressively 'telling lies' is no sin. It is in fact treated 
as a great art .  Let alone unbelievers, even the pious and religious 
Muslims do not find it hateful. They pride upon telling lies and getting 
others to tell lies. We seek Allah's refuge from such an attitude. 

Children's Stay with the Father is a Great Boon 
While mentioning the favours Allah had bestowed on Walld, the Holy 

Qur'Zn has said, 
# , A '  /, , 

I,+ & 
'and sons present before (his) eyes, [13]' 

This shows that just as the birth of children and their being alive are 
a boon of Allah, their staying with parents is also a great divine blessing, 
because it is the cause of coolness of their eyes and a satisfaction of their 
heart. Additionally, abiding in their presence, children can be of 
assistance to the parents in their service and businesses. But the progress 
which this retrogressive age is making is based on gold and silver 
currencies. Comfort and peace are founded on promissory notes. Parents 
throw away their children in foreign countries. They are happy at  their 
children's staying overseas for years, and it does not matter if they do not 
see their faces all their lives as long as they receive news of their huge 
earnings and salaries or income, enabling them to express their 
superiority to their family members. This indicates that they are unaware 
of the concept of peace and comfort. This should be the result of forgetting 
Allah as the Qur'Zn says: 

'...those who forgot Allah, so He made them forget their own 
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,> * / a ,  ,>', >,,, 
4 Y! A;J 2- /J*? G; (...And no one knows the hosts of your Lord but He 

. . . 74:31) MuqZtil, among the leading authorities, says that this is rebuttal 
to AbE Jahl's statement. When he heard this verse which says that there 
are nineteen angels in charge of Hell, he addressed the youth of Quraish 
and said that Muhammad $& has only nineteen companions, so there is 
nothing to worry about. BaihaqI records a narrative from Suddi that 
when verse 30 was revealed, a foolish Quraishi unbeliever, Abfil-Asalain 
by name, spoke out: '0 nation of Quraish, 1 alone am sufficient for the 
nineteen. I will take care of ten with my right arm, and nine with my left 
arm. Thus I will put an end to all nineteen of them.' On this occasion, this 
verse was revealed. '0 fools, first of all one angel is sufficient for all. 
Moreover, the number nineteen refers to the chiefs of angels. Under each 
of these angels, the number of Allah's angels is legion beyond human 
count or computation. Allah alone knows their number. They are ready at 
hand to carry out the punishment to the unbelievers and transgressors.' 

In the next verses, there is the mention of the Hereafter and its 
horrors. 

$1 c ; ~ g  $! (it (saqar: Hell) is one of the greatest things .... 74:35) The 
pronoun in the phrase innahE refers to saqar 'Hell' which has been 
mentioned in one of the preceding verses. The word kubar is the plural of 
kubrE which is an adjective for dahiyah or rnu~ibah 'calamity'. The verse 

purports to say that Hell which the unbelievers will enter will be one of 
the greatest calamities. Besides, there will be many different kinds of 
torments and tortures. 

, lr,,,, l p l l g  

j-';.,i Li ,& iG .;;! (to the one who wishes to come forward 
[towards good deeds] or to go back [from them]. . .74:37) In this context, 'to 
come forward' signifies 'coming forward towards faith and obedience' and 
ta'akhkhur 'to go backward' signifies 'moving away from faith and 
obedience'. The verse purports to warn against the torment and torture of 
the Hellfire. This applies to all human beings in general. Some accept the 
warning and are guided by the truth, and the unfortunate ones hold back 
from accepting the warning, turn away from it and reject it. 

,, d > 31 .,- ;;6i . 9 '&; a tlLj.L; p; J5 (Everyone will be detained [in the 
, I 
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Hell] because of what he did, [381 except the People of the Right, [i.e. those 
who will be given their Book of Deeds in their right hands] ..... 74%-39) 

The word rahinah is used in the sense of marhiinah 'will be detained'. 
The word is derived from rahn ' to give something valuable to a 
pawnbroker as a security for a debt. The valuable thing is thus merely 
detained by the pawnbroker. He cannot use it or take advantage of it'. 
Likewise, every person on the Day of Judgement will be detained in lieu 
of his sins, except those who will be given their Book of Deeds in their 
right hands. In this context, 'detention' could refer to being detained in 
Hell. In this case, the statement would mean that every person will be 
held in pledge in Hell against his sins to receive punishment, except the 
People of the Right. The context indicates that the People of the Right are 
those who have repaid their debt, i.e. they have fulfilled their obligations 
in this world towards Allah and other human beings. In these instances 
there is no need for them to be detained. This interpretation seems to be 
plain, simple and straightforward. However, if 'detention' refers to being 
held at  some other place before giving account or before admission into 
Paradise or Hell, i t  signifies that every person will be held to give an 
account of his deeds. No person will be permitted to move out unless the 
account is taken. In this case, the exception of the People of the Right 
could refer to the sinless who are not accountable, such as minors or 
immature children as explained by SayyidnZ 'Ali &. According to a 
Tradition, a segment of the Holy Prophet's community would be 
exempted from accountability. They will enter Paradise without having to 
account for actions. Possibly, i t  could be referring to this segment. 
According to Siirah .4l-Wiiqi'ah, there will be three categories of people on 
the Plain of Gathering: [I] sabiqiin 'the Foremost' and muqarrabiin 'who 
have attained nearness to Allah'; [21 the People of the Right; and [3] the 
People of the Left. On this occasion, the muqarrabiin have been merged 
with 'the People of the Right', and only the latter people have been 
mentioned. From this point of view, there is no express text which states 
that all the People of the Right will be excepted, and will not be detained 
for accountability. The first interpretation, that is being held in Hell, 
appropriately fits the context. And Allah knows best! 

" ,,,"' 
dl -,, kk; r"j& (Then intercession of intercessors will not avail 
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them.. .74:48) The attached pronoun of tanfa'uhum refers to those sinners 
who have been mentioned in the preceding verses. They confessed to four 
crimes: [ l l  they did not perform obligatory prayers; [21 they did not feed 
the poor, that is, they did not spend on the necessities of the poor; [3] they 
indulged (in mocking a t  the truth) along with those who indulged in 
opposing Islam or committing sins and shameful deeds; and [41 they 
denied the Day of Requital. 

This verse purports to say that whoever has these characteristics, 
including denial of the Day of Requital, is an infidel. The intercession of 
anyone who tries to intercede for an infidel will be of no benefit to him on 
the Day of Judgement. Even if all the intercessors join forces to intercede, 

it will not help. This is because intercession is only useful if the conditions 
for it are met. Therefore, the verse uses the plural expression, thus: 

'intercession of intercessors' 

No Intercession will Benefit an Unbeliever, but will Benefit a 
Believer 

It is deducible from the verse under comment that, besides infidels, all 
Muslims, even though they may be sinners, will benefit from intercession 
as many authentic ahZdLth bear ample testimony to this. The intercessors 
will be the Prophets of Allah, Allah's friends and righteous personalities. 
It is confirmed that the general body of believers will intercede for one 
another, and their intercession will be accepted. 

A Special Note 
SayyidnZ 'Abdullah Ibn Mas'Ed & narrates that Allah's angels and 

Prophets, the martyrs and the righteous will intercede for sinners in the 
Hereafter, and they will be delivered from Hell by virtue of their 
intercession, except the four types of sinners who have been classified 
above, that is, those who failed to perform their obligatory prayer and to 
pay their ZakZh, those who opposed Islam with the opponents of Islam 
and denied the Hereafter. This shows that  intercession will not be 
accepted for those who fail to perform their obligatory SalZh and pay their 
Zakah. However, other narratives indicate that the correct view with 
regard to the verse under comment is tha t  the unacceptability of 
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intercession refers to those sinners who commit the four types of crimes 
that include the rejection of the Hereafter. Besides the rejection, it is not 
necessary that sinners committing other sins should be punished in the 
same way. However, there are other Hadith narratives that  refer to 
certain major sins which deprive people of intercession. For instance, if a 
person denies the veracity of intercession, or if he denies the existence of 
the Pond of Kauthar, he will have no share in either of the two. 

2 3' *' 2; !%hi 2 4" (SO what has happened to them that they are 
turning away from the Reminder.. .74:49) 

The word tadhkirah (Reminder), in this context, refers to the Holy 
Qur'Zn, because the word literally signifies a 'reminder or something that 
reminds'. The Qur'Zn is  unique in reminding Allah's attributes of 
perfection, His mercy and wrath, and the reward and punishment. 
Towards the end, the verse 54 has explained that the 'Reminder' is the 
Holy Qur'an that is rejected by them. The allergy of the infidels against 
the Holy Qur'Zn has been mentioned in verses 50 and 51 in the following 

..,,>, , >3: 4, , , , 4 4 3 >  >>#,, 

words, 9 9  8 oclj .i+ ,e #-Pas if they were wild donkeys, fleeing 
from a lion?" The word qaswarah used in verse 51 has two meanings: [I1 a 
'lion'; and [2] an 'archer' or a 'hunter'. Both meanings have been reported 
from the noble Companions. 

5 3 1  g; G$l @ 3 (...He is worthy to be feared, and worthy to 
forgive ... 74:56) Allah is 'Ahl-ut- taqwa in the sense that  'He alone is 
worthy to be feared and entitled to be obeyed'. Ahl-ul-Maghfirah signifies 
that 'He alone is the Being Who forgives the sins of even the greatest 
sinners whenever He so wishes': No one else has the power to do this . 

Alhamdulillah 
The Commentary on 

Siirah Al-Muddaththir 
Ends here 



SErah Al-QiyZmah 
( The Resurrection) 

This SErah is ~akkT. It contains 40 verses and 2 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 40 



I swear by the Day of Resurrection, [I] and I swear by 
the self-reproaching conscience, (that Resurrection is a 
reality.) [2] Does man think that  We will never 
reassemble his bones? [31 Yes, We are able to reset 
(even) his fingertips perfectly. [41 But man wishes to go 
on violating Allah's injunctions (even in future) ahead 
of him. [51 He asks, "When will be this Day of 
Resurrection?" [61 So, when the eyes will be dazzled, [71 
and the moon will lose its light, [8] and the sun and the 
moon will be joined together, [91 on that day man will 
say, "Where to escape?" [ lo]  Never! There will be no 
refuge at all. [ I l l  On that day, towards your Lord will be 
the destination (of everyone.) [I21 Man will be informed 
of what he sent ahead and what he left behind. [I31 
Rather, man will be a witness against himself, [14] even 
though he may offer his excuses. [I51 

(0 Prophet,) do not move your tongue (during 
revelation) for (reciting) it (the Qur'Zn) so as you 
receive it in hurry. [I61 It is surely undertaken by Us to 
store it (in your heart), and to let it be recited (by you 
after revelation is completed). [I71 Therefore, when it is 
recited by Us (through the angel), follow its recitation 
(by concentration of your heart). [IS] Then, i t  is 
undertaken by Us to explain it. [I91 

Never! (think that your denial of Resurrection is 
correct) But you like that which is immediate, [201 and 
neglect the Hereafter. 1211 Many faces, that day, will be 
glowing, [221 looking towards their Lord, [231 and many 
faces, that day, will be gloomy, [24] realizing that a 
back-breaking calamity is going to be inflicted on them. 
[25] Never! (think that you will remain in this world 
forever) When the soul (of a patient) reaches the 
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clavicles, [261 and it is said, "Who is an enchanter (that 
can save him?)" [271 and he realizes that it is (the time 
of) departure (from the world,) [28] and one shank is 
intertwined with the other shank, [29] then on that day, 
it is to your Lord that one has to be driven. [30] 

So (the denier of the Hereafter) neither believed, nor 
prayed, [31] but rejected the truth and turned away 
(from it), [321 then he went to his home puffed up with 
pride. [331 (It will be said to such a man,) Woe to you, 
then woe to you! [341 Again, woe to you, then woe to 
you! [35] Does man presume that  he will be left 
unchecked? [361 Was he not an ejaculated drop of semen? 
[371 Then he became a blood-clot, then He created (him) 
and made (him) perfect, [38] and made from him two 
kinds, male and female. [391 Has He no power to give life 
to the dead? [401 

Commentary 
,, > , > -  $131 A4 , , 2; g3; .@I (,: rjl Y (I swear by the Day of Resurrection, 

[I] and I swear by the self-reproaching conscience, (that Resurrection is a 
reality.) ... 75:l-2). The negative particle l a  'nay' prefixed to the oath in this 
context has no meaning. When the object of oath is to refute the false 
thought of an opponent, this redundant negative particle is used before 
oath. This usage is commonplace in Arabic idiom. Such usage is sometimes 
employed in our language [in Urdu] as well [as an answer to some 
objection or in repudiation of what is said before or] to emphasize an 
important subject. This Siirah refutes and rebuts doubts about the 
possibility of the Resurrection by the rejecters. The Siirah first swears an 
oath by the Resurrection, and then by the self-reproaching conscience. 
The complement or subject of oath is contextually understood - the Day of 
Resurrection is a reality and it shall come to pass. The object of oath in 
verse [I] is to affirm and emphasize the importance of the subject about 
which an oath is taken. In this instance, it is the Resurrection. In verse 
[21, the object of oath is to lay emphasis on the importance of self- 
reproaching conscience and its acceptability in the sight of Allah. The 
word nafs means 'soul' or 'life' and the word ZawwEmah is derived from 
Lawm signifying 'reproach or upbraid'. The phrase refers to the human 
conscience that upbraids him for doing bad deeds. It upbraids him not 
only for doing bad deeds, but also for doing good deeds - 'why did you not 
do more good, and attain higher stages [of development]?' In short, a 



perfect believer reproaches and upbraids himself all the time whether 
doing good or bad. His reproaching himself for bad deeds is quite 
understandable, but why should he reproach, blame or criticize himself 
for good deeds? He should try to reach for higher goals in life by doing 
better deeds. He upbraids himself for missing out on that  score. This 
interpretation is reported from SayyidnZ Ibn 'AbbZs & and other leading 
authorities on Tafsb [Ibn Kathir and others]. 

On the same basis, SayyidnZ Hasan al-Bagg ;li; hi -J interpreted 
nafs 1awwEmah as nafs mu'minah meaning, the 'believing soul' and said 
that 'By Allah! A believer at all times upbraids his own self. It is obvious 
why he should reproach himself when he commits evil. He reproaches 
himself when he does good deeds as well, because he feels that he has not 
performed his duties of servitude and Divine worship adequately. He feels 
that he has not fulfilled and consummated his obligations of slave-hood 
perfectly. Therefore, he reproaches himself for his shortcomings in the 
performance of his duties and obligations.' 

Interpretation of LawwZmah 
SayyidnZ Ibn 'AbbZs &, Hasan al-BaSG >-"; hl -J and others have 

expressed the view that Allah has sworn an oath by the self-reproaching 
conscience in order to show honour for the believing souls who take 
account of their deeds, regret, and feel sorry for, their shortcomings and 
reproach themselves. 

Three kinds of Nafs 
The foregoing interpretation of An-nafs-ul-ZawwEmah embraces 

An-nafs-ul-mu[maCinnah. The two terms are titles of a God-fearing 
person. 

In Sufi terminology, we come across the following concepts. The noble 
Sufis say that man in his nature goes through three stages of human 
development. The first stage is called] An-nafs-ul-ammarah 'the self that 
tempts (to evil)' as said by the Holy Qur'an: 

'...Surely, man's inner self often incites to evil-[12:53l1 

The second stage of development is called An-nafs-ul-lawwEmah 'the 
self that blames' - translated above as 'the self-reproaching conscience'. 



The first stage is developed into the second stage when the traveler 
perform righteousness, and exerts himself in riyadah 'ascetic discipline' 
and mujahadah 'spiritual struggle'. This Self is conscious of its own 
imperfections. It regrets its evils and shortcomings, but it is not completely 
cut off from the evils. The third and highest stage of development is called 
An-nafs-ul-mutma'innah 'the self at  peace'. This self develops into this 
stage when it progressively performs righteousness and attains Divine 
nearness and applies the sacred laws of Sharl'ah so rigorously that  
Shari'ah becomes his nature and develops a natural hatred for anything 
contrary to Shari'ah . The title of the self at  this stage is mutma'innah. 

Then an oft-repeated objection of the disbelievers is mentioned, that 
is, when they are dead and reduced to bones and dust, how will they be 
raised again to life. The following verse rebuts this objection, thus: 

6, ,, , d  ,, 
4ib ;I+ 31 2 GJ$ 2: (Yes! We are able to reset [even] his fingertips 

perfectly ... 75:4). Man is amazed and surprised and thinks that Allah is 
unable to gather his tiny particles tha t  have been scattered and 
reassemble his decomposed bones and give him a new life. The verse 
effectively rebuts this objection by saying that this has happened once 
before. Every man who grows and develops in the world, his body is 
composed of particles and elements gathered from different parts of the 
world. Allah has infinite power to do anything. He will gather the 
disintegrated bones and the scattered particles of man from different parts 
of the world and give them life again, as he did the first time. It is not 
impossible for Him to breathe soul into his structure the second time, as it 
was not impossible the first time. Why should it be surprising? 

Divine Wonders in the Resurrection of Bodies 
Allah is able not only to raise man's dead body again, but also to 

reconstruct every part of his body perfectly up to the minute detail of the 
very delicate fingertips and individual fingerprints. Man will be given the 
same body as he had in his worldly life without the slightest difference. 
Since the inception of time until the end of the world, zillions of human 
beings of different shapes and sizes come and die. Even if anyone 
remembers them, it is an impossible task to recompose them precisely. But 
Allah says in the verse under comment that He is quite able to recreate 
not only the large limbs, members and organs of the dead, but He is also 
able to put together his fingertips. The word Banan 'fingertips' is specially 



mentioned here because they are among the smallest parts of the body. If 
Allah is able to recreate such small parts [with such precision], it would 
not be impossible for Him to recreate the larger limbs of the body, such as 
arms or hands or legs or feet. 

i I 

I 
Another reason why banan 'fingertips' finds a special mention is that I 

Allah has characterized every human body with some identification 
marks through which one person could be distinctly recognized and 
distinguished from the other. For instance, the human face is no more 
than a few square centimeters; yet it has such distinctive characteristics 
that no two faces look exactly alike. Despite man's tongue and throat 
being alike, the sounds and voices of young and old, and of men and 
women are easily distinguishable. Even more amazing than this, are the 
fingertips and fingerprints. No two thumbprints or fingerprints are alike. 
Fingertips look alike, but the fingerprints are different. There are zillions 
of human beings, but the patterns of lines on the skins of the fingers is 
distinctly recognizable. Thumbprints have played a decisive role in court 
decisions and judgements. Technical analysis reveals that the patterns of 
lines are not only on the skin of the thumbs, but also on the skins of all 
the fingers - distinguishable and recognizable. 

In sum, man is amazed as to how Allah will reassemble his bones and 
give him a new life again, but he should think further than this. He will 
be raised with the same face, shape and size, and with the same 
distinctive features, so much so that his fingertips and fingerprints will be 
reshaped as they were in the first instance of his creation. Fa-tabiirak 
Allahu Ahsanul khZliqin - 'Glorious is Allah, the Best of Creators!' 

' , S '  " > , > '  
~I;I&, ;CY~ 43 j; (But man wishes to go on violating Allah's 

injunctions [even in future] ahead of him.. .75:5). The word amam signifies 
'ahead or future'. The verse purports to say that the unbeliever or the 
unmindful man does not ponder over the manifestations of Divine 
Omnipotence, so that  he may regret his denial in the past and make 
amends for the future. In fact, he wishes to persist in his denial, 
polytheism and sins even in the future. 

I , s  31; ylJl &f;j .yi -j . 2 1 6 ;  I:$ (So, when the eyes will be 
dazzled, and the moon will lose its light, and the sun and the moon will be 
joined together,. . .75:7-9). This describes the scenes of the Resurrection. 



The verb bariqa means for the eyes 'to be dazzled and unable to see'. On 
the Day of Resurrection, the eyes of all will be dazzled and will not be 
able to see consistently. The verb khasafa is derived from khusiif which 
means 'to lose light and become dark'. The verse purports to say that the 
moon will lose its light or will be eclipsed. The statement that 'the sun and 
the moon will be joined together' signifies that not only the moon will lose 
its light, but also the sun will be eclipsed. Astronomers have discovered 
that the sun has the original light, and the light of the moon is borrowed 
from the sun. Allah says that  the sun and the moon on the Day of 
Resurrection will be fused together, so that they both will lose their lights. 
Some scholars interpret this statement to mean that on that Day the sun 
and the moon will rise from the same point, as some narratives report. 
And Allah know best! 

r , , >#/A 

$i; L& $$% ;LYI l~ ((Man will be informed of what he sent ahead, 
and what he left behind .... 75:13). SayyidnZ 'AbdullZh Ibn MasLiid and 
Ibn 'AbbZs @ are reported to have said that 'what he sent ahead' refers 
to the good deeds he has sent forth before his death. The words 'what he 
left behind' refers to the good or bad, useful or harmful custom he 
invented and left behind which people follow. He will continue to receive 
its reward or punishment. QatZdah & said that 'what he sent ahead' 
refers to a good deed he did in his lifetime; and 'what he left behind' refers 
to a good deed he could have done but did not do and wasted his time or 
opportunity. 

:;)c $i $5 2% $3 ;L$i 3; (Rather,  man will be a witness 
against himself, even though he may offer his excuses .... 7514-15). One 
meaning of the words bask  and basirah is 'to see'. Another meaning of 
basirah is 'evidence', as for instance in: 

$;.. : 
,Jd-r! 

I.. .There have come to you evidences from your Lord-[6:10411 

In this verse the word basa'ir is the plural of b a ~ i r a h  and it means 
'evidence, proof, argument or insight'. The word m a ' d h t r  is the plural of 
mi'dhzr meaning, 'excuse'. The verse purports to say that for purposes of 
following the procedures of fairness and justice, man will be shown each 

(1). Another meaning of the word is 'insights' according to which we have translated the 
verse 6:104 in the text. (Muhammad Taqi Usmani) 



of his deeds on the Plain of Reckoning, although in fact this will not be 
necessary for him, because every man knows what he does in this world, 
and he will recall his deeds in the Hereafter, even though he will make 
excuses. Furthermore, he will see all his good and bad actions on the 
Plain of Reckoning as the Qur7Zn says: 

,# ,/,,' , Gl>g,, 
2 + J 3  

'...And they will find what they did all there-[18:4911 

If the word baskah is taken in the sense of 'evidence, or proof, the 
verse signifies that man will be a clear proof against himself, in spite of 
any excuses he might offer. However, man fails to realize that in this 
situation, the limbs of his own body [his hearing, his sight, his two hands 
and his two legs] will testify against him. This is the meaning of the words 
'o;jG $19; 'even though he may offer his excuses. [75:1511. 

Thus far, there was the description of the conditions and horrors of 
the Day of Resurrection. The next four verses are a special guidance for 
the Messenger of Allah to be followed by him a t  the time of revelation. 
When Jibra'il Amh =I descended with a set of verses, the Holy Prophet 
% feared that there might be discrepancy in his listening and reciting it 
accordingly. His other fear was that he might forget some portion of it, or 
some word might escape his memory. As a result, when Jibra7il Amh 
recited a verse, he would exert himself in repeating the words 
immediately upon hearing them. In this manner, the strain would be 
multiplied. Allah revealed four verses in which he is advised not to exert 
himself so strenuously, because the matter has been simplified for him. 
Allah has taken upon Himself the responsibility of collecting i t  in his 
heart, making him recite it and conveying it to the people, thus: 

(LO Prophet,] do not move your tongue [during revelation] for 
[reciting] it [the Qur'Zn] so as you receive it in hurry. It is 
surely undertaken by Us to store it [in your heart], and to let it 
be recited [by you after revelation is completed]. Therefore, 
when it is recited by Us [through the angel], follow its recitation 
[by concentration of your heart]. . .75:16-18). 



- 

The word Qur'an here means 'recitation'. In other words, when 
~ibra'T1 %&\ recites the Qur7an, you should not recite it along with him, 
but listen to it attentively. When its recitation is completed, follow its 
recitation. Here the words 'follow its recitation', by general consensus of 
the scholars, means 'when Jibra'll a\ recites, be silent and listen to it.' 

~ u q t a d E  (those praying behind an ImZm) should not recite the 
Qur'Zn in saliih 

According to an  authentic Hadlth,  Imam (one who leads a 
congregational prayer) in prayer is supposed to be followed by muqtadB 
(those who follow Imam). Therefore, they follow him. When the former 
bows, the latter must bow; and when he prostrates, the latter must all fall 
in prostration. In line with this principle, a Hadith in Sahih Muslim adds: 
Ipdi 14 ljl 'When he [the Imiiml recites, be silent and listen.' 

This explains the function of an Imam. In matters of bowing and 
prostrating, the followers should do as  he does, that  is, they should 
perform the acts of bowing and prostrating along with him. However, 
following him in the matter of recitation is different. When the Imam 
recites, the followers should be silent and listen. This is the argument of 
Imam AbG HanTfah and some other Imams in holding that the muqtadB 
should not recite when following an Imam in prayer. And Allah knows 
best! 

In conclusion, the passage says: '& & z! (Then, it is undertaken by 
Us to explain it.. .75:19). In other words, it is Allah's concern to explain the 
true message of the verses. In fact, the meaning of every single word of 
the Qur'an will be made plain to the Holy Prophet g. He need not be 
concerned about it. These four verses laid down the injunctions pertaining 
to Qur'an and its recitation. Now the Sirah reverts to its basic theme of 
Resurrection. I t  describes the conditions and horrors of the Hereafter. 
Here a question arises as to the contextual relationship between the four 
verses and the rest of the SGrah where they have been studded. Before 
the four verses, while describing the Resurrection, it was made plain that 
Allah's knowledge is infinite, so much so tha t  every man will be 
resurrected in the same state, the same shape and size, in which he was 
created the first time. His fingertips will be reconstructed with the same 
precision that they were created the first time; and his fingerprints will be 
redesigned with the same patterns of lines on their skins as were designed 



the before. There will be not a hair's breadth of a difference. This is 
possible only because Allah is Omniscient; His knowledge is infinite and 
all-encompassing; and His preserving capacity is incomparable, 
unparalleled and unique. On the basis of these attributes, the four verses 
were revealed to console and comfort the Holy Prophet $&. The Holy 
Prophet is told: 'You can forget, and it is possible that you could make 
a mistake in transmission. But Allah is beyond these things. Allah has 
taken upon Himself the responsibility of storing the words of the Qur'Zn 
in your heart or explaining the message to you. Do not worry about all 
this. It is Our concern.' After these four verses, the Siirah resumes the 
description of the conditions of Resurrection. 

'!q.c $:, I , " ,  
/ > W #  9 a 3 , &, i,+d &A$ DFJ (Many faces, that day, will be glowing, looking 

towards their Lord,. . . ~ 5 : 2 3 ) .  The word nadirah means 'fresh'. In other 
words, many faces that day will be happy, fresh and radiant. The words 
'looking towards their Lord' mean 'gazing at  their Lord'. This proves that 
the inmates of Paradise will see Allah in the Hereafter with physical 
eyes. The scholars of Ahlus-sunnah (those following the classic way of 
interpreting the religion) are unanimous on this issue. The Mu'tazilites 
and the Kharijites deny the possibility of seeing Allah, even in Paradise. 
Their reasoning is philosophical scepticism. They say that  there are 
certain conditions of distance that must be met between the one who sees 
with his physical eyes and the object that is seen. But these conditions 
cannot be met between the Creator and the created. The Ahlus-sunnah 
respond that in the Hereafter the Beatific Vision of Allah will be beyond 
the need of these conditions. He will be seen [unlike any material being1 
beyond space, direction, shape or form. Hadith narratives make the 
subject even clearer. The inmates of Paradise will occupy different 
positions. Consequently, some will see Allah on a weekly basis, on 
Fridays. Others will see Him daily, morning and evening. Yet others will 
see Him all the time under all conditions. [Mazha61. 

(When the soul [of a patient] reaches the clavicles, and it is said, 
"Who is an enchanter [that can save him?]", and he realizes 
that it is [the time of) departure [from the world,] and one 
shank is intertwined with the other shank, then on that day, it 



is to your Lord tha t  one has  to be driven.. ..75:26-301 

In the preceding verses, reckoning on the Day of Reckoning and 
conditions of the inmates of Paradise and Hell were described. In these 
verses, man's attention is drawn to his approaching death, which he 
should not neglect. He should embrace the faith and do deeds of 
righteousness before death overtakes him, so that he may attain salvation 
in the Hereafter. The above verse depicts the scene of death. The 
unmindful man forgets his death until his soul comes up to his collar-bone 
[throat]. The healers fail to heal him, and the people look for enchanters 
to save him. When one shank is entwined with the other, he realizes that 
i t  is the final moments of his parting. At this juncture neither is his 
repentance acceptable nor a righteous deed. Therefore, it is necessary for 
a wise person to make amends before this moment arrives. In the 
statement, 3a4 , , ha1 41; (and one shank is intertwined with the other 
shank) the word s6q means 'shank'. This statement could mean that, 
being agitated and restless, he strikes one shank on the other, or rubs one 
shank against the other. It could also signify that if one leg is placed on 
the other, and the dying person wants to move it, he would not be able to 
do so. [Sha'bT and Hasan have interpreted it in this way]. 

Sayyidna Ibn 'AbbZs & says that the two 'shanks' refer to the two 
worlds: the Here and the Hereafter. The verse signifies 'the last day of the 
days of this world and the first day of the days of the Hereafter; one 
affliction will be joined to another, and the agony of leaving this world 
will be joined to the agony of the punishment awaiting the disbeliever in 
the next world'. And Allah knows best! 

'[It will be said to such a man,] Woe to you, then woe to you! 
Again, woe to you, then woe to you! ... (75:34-35) 

The word aula is the inverted form of wail which means 'destruction'. 
The expression 'woe' has been mentioned four times for the person who 
has made it his habit to deny and reject, and was steeped in wealth, and 
died in that state. Therefore, destruction has been heaped on him four 
times: [I] a t  the time of death; [2] in the grave; [31 a t  the time of 
Resurrection; and finally [4] at the time of entering Hell. 

231 >! 3 &,4 &,L si (Has He no power to give life to the 
I ' 



- - 

dead? ... (75:40). Can i t  be imagined that  the Supreme Being in whose 
controlling power is death and life and the entire world is not able to 
bring the dead to life? The Holy Prophet is reported to have said: 
'When anyone recites this verse of SGrah Al-QiyZmah, he should say: 3 
3&l 2 > GI, $ "Yes indeed I am among those who bear witness 
that He has the power to do it"'. The same Hadith narrative states that 
when a person recites Siirah Tin and reaches the verse =I Fi , , dl 3 
'Is Allah not the Greatest Ruler of all the rulers? [95:811, he should utter 
the same words. The same Hadith states that  when a person recites 

/ 9' ' J  

SGrah Al-MursalZt and reaches the verse a f i 3  r&& 26 'Now, in 
which discourse, after this, will they believe? [77:5011, he shouid say hi i i  

'I believe in Allah' 

A1 hamdulillah 
The Commentary on 
SZrah Al-QiyZmah 

Ends here 
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Stirah Ad-Dahr 
(The Time) 

This s'iirah is Makki, and it has 31 verses, and 2 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 31 
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There has come upon man a period of time in which he 
was nothing worth mentioning. [I] We have created man 
from a mixed sperm-drop to put him to a test, so We 
made him able to hear, able to see. [21 We have shown 
him the way to (let him) become either grateful or 
ungrateful. [31 We have prepared for the disbelievers 
shackles and iron-collars and a blazing Fire. [4] Indeed, 
the righteous will have a drink from a goblet, blended 
with (a drink from) Camphor [51 that will be a spring 
from which Allah's slaves will drink, making it flow 
(wherever they wish) profusely. [6 ]  They (are the ones 
who) fulfil the vows, and fear a day whose evil (events) 
will be widespread, [71 and they give food, despite their 
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love for it, to the needy, and the orphan, and the 
captive, [81 (saying to them,) "We feed you only for the 
sake of Allah; we have no intention of (receiving) either 
a return from you or thanks. [91 In fact, we are fearful of 
a day, from our Lord, that will be frowning, extremely 
frowning." [I01 So Allah will save them from the evil of 
that day, and will grant them bloom and delight, [ I l l  
and will give them, in return for their patience, garden 
and (garments of) silk, [I21 wherein they will be 
reclining on couches, feeling neither heat of the sun, 
nor intense cold, [I31 and shades of gardens will be 
hanging low on them, and its fruits will be put entirely 
into their service. [I41 And circulated among them will 
be vessels of silver, and cups that  will be (as 
transparent as) crystals, [I51 -crystals (as shining as if 
made) of silver, measured by those (who filled them) 
with due measure. [I61 And they will be served with a 
goblet of drink blended with ginger, [I71 a spring therein 
called Salsabil. [I81 And circling around them will be 
serving boys, blessed with eternal youth; when you 
would see them, you would take them as scattered 
pearls. [I91 And when you will look around there, you 
will see the Bliss, and a magnificent realm. [201 Upon 
them will be garments of green sundus (a kind of fine 
silk), and of istabraq (a kind of thick silk). And they will 
be adorned by bracelets of silver, and their Lord will 
give them a pure beverage to drink. [211 (It will be said 
to them,) "This is a reward for you, and your effort has 
been appreciated!' [22] 

Indeed we have revealed to you the Qur'iin through a 
gradual process. [231 So, submit patiently to your Lord's 
decision, and do not obey any one of them who is sinner 
or ungrateful. [241 And pronounce the name of Allah 
morning and evening. [251 And in some parts of night, 
prostrate before Him, and pronounce His purity for 
long times at night. [26] In fact these people love that 
which is immediate, and neglect a Heavy Day ahead of 
them. [27] We have created them, and have made their 
joints strong. And whenever We will, We would replace 
them with others like them, a total replacement. [28] 
Indeed, this is a reminder; so let anyone who so wishes, 
adopt a way to his Lord. [291 And you will not so wish, 
unless Allah so wills. Indeed Allah is All-Knowing, 
All-Wise. [30] He admits whomsoever He wills to His 
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mercy. As for the wrongdoers, for them He has prepared 
a painful punishment. [311 

Commentary 
Surah Ad-Dahr has also been called SCrah Al-Insan (Man) and 

SGrah Al-Abrar (The Righteous) [Riihl. The Siirah describes in a very 
effective, eloquent and elegant style the inception and end of human 
creation, reward and punishment of deeds, and the conditions of the 
Hereafter, Paradise and Hell. 

I;$;: & $ $ j j i ; l l $  > & i;.i 3 (There has come upon man a 
period of time in which he was nothing worth mentioning ..... 76:l). The 
interrogative particle hal is used [linguistically] to introduce an  
interrogative sentence. Often, however, an interrogative construction is 
used to emphasise a self-evident truth. Such an interrogative means that 
whenever this question is put to anyone at  anytime, the same answer is 
likely to come forth. There can be no other possibility. For instance, if a 
question is posed to anyone in the middle of day 'Is it not a day?', it is an 
interrogative sentence, but the answer is predictable and will emphasise 
its obviousness. Therefore, some scholars say that the particle ha1 is used 
here in the sense of qad 'indeed'. In both cases, the verse signifies that 
there has come upon man a period of time in which he was nothing worth 
mentioning. The word hinun with nunation [which is the sign of 
'indefiniteness'] signifies 'a long indefinite period of time; The verse 
mentions that a long period of time came upon man. This indicates that 
man essentially did exist at  that time in one form or another, (but he was 
not worth mentioning), because time could not have come upon 'man' if 
he was in a state of pure non-existence [Al-'adam-ul- mahdl. Therefore, 
most commentators say that the 'period of time' here refers to the period 
when he was conceived in the mother's womb till his birth, which 
normally is nine months. This period covers all the stages of his creation, 
right from his being a sperm-drop up to his having a body and organs, 
and then his acquiring life and soul. During this time, he is thought 
existent, neither his gender is known to anyone, nor his name or his 
shape or size. Therefore, he is unmentionable. 

The statement of the verse may also be taken in a wider sense. The 
inception of human creation takes place with the sperm that is produced 
by food. This food and its source and substance was existent in one or 
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other form. If the period of that time is calculated, this long indefinite 
period of time can stretch into thousands of years. In any case, Allah has 
drawn man's attention in this verse to a particular fact. If he uses his 
sense, he will discover his own reality. In addition, he will have no choice 
but to have complete faith and unshaken belief in the Allah, His 
Omniscience and His Omnipotence. Suppose, a person of seventy years 
reflects that he was unmentionable in any way about seventy-one years 
ago, even his grand parents had not imagined his particular existence, 
though they might have had a general concept of a child, then what 
caused his creation, what bewildering power drew together particles from 
different parts of the world to form a perfect human being, making him 
an intelligent, a hearing and seeing creature? Such a reflection will 
spontaneously force such a person to confirm the Persian poet who says: 

Neither we were there, nor was there any demand from us. 
It is only Your mercy that listened to what we never said. 

Verse [21 describes the inception of human creation thus: 
Li+? , , ,' ' = " 

c 3 i : 3 L Y l  W L! (We have created man from a mixed 
sperm-drop --76:2). The word amshaJ is the plural of mashj or mashG 
which means a 'mixture'. Here obviously it refers to the male and female 
gametes according to most commentators, but some commentators say, as 
cited in RGh-ul-Ma'ani, that amshaj refers to the four fluids of the body 
[blood, phlegm, choler and melancholy] of which the sperm is composed . 

Man Is Made up of Particles from Different Parts of the World 
If we reflect carefully, the cardinal fluids are made up of various kinds 

of nutriment. If we reflect further on man's food, it contains elements of 
water and air from distant parts of the globe. Thus, if we were to analyse 
man's present body, we will discover that it is composed of elements and 
particles that were scattered in every nook and corner of the world. A 
marvellous system set by Allah has, in a wonderful way, put them 
together in human structure. If this sense of amsh@ 'mixed' is taken into 
account here, it allays the greatest doubt of the rejecters of Resurrection. 
Their main objection is that when they are dead, reduced to crumbled 
bones and dust, how will they be raised to life again? They thought this 
was impossible. 
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The interpretation of amshEj as 'cardinal humours/fluids' allays their 
doubt once and for all. At the inception, when man was created, he was 
composed of particles and elements from all parts of the world. Allah did 
not find this difficult the first time. Why should He find its recreation 
difficult the second time. According to this interpretation, the addition of 
the word 'amshzj' (mixed) could have a special significance of its own. 
And Allah knows best! 

@ (to put him to a test.. .76:2). The Arabic verb is derived from ibtila' 
which means 'to put to test'. This phrase puts forward the Wisdom 
underlying human creation. Allah has created man to put him to a test. 
This test is defined in forthcoming verses. Allah sent Prophets and 
celestial Books for the purpose of showing him both ways, one leading to 
Paradise, and the other to Hell. Man has been given a choice to adopt 
any one of the two ways. This led mankind into two groups, thus: 

I;$? Ji!; I ~ L !  Ji! PI :Gii. i! (We have shown him the way to (let him) 
become either grateful or ungrateful.. .76:3). The first group was of those 
who, appreciating Allah's bounties, offered gratitude to Allah, and 
believed in Him, while the second group was of those who remained 
ungrateful to Allah's favours, disbelieved. After the description of the two 
groups, the next verse describes the punishment and evil consequences of 
the disbelievers. Allah has prepared, for the disbelievers, shackles and 
iron-collars and a blazing Fire. On the other hand, huge bounties are 
mentioned for the believers and righteous people. Out of these bounties, 
drinkables are mentioned first. They will have a drink from a goblet, 
blended with (a drink from) Camphor. 

,. , :$ , , , 
, $ j. , , ,>, ' / /'<,'' . 

~3 L p l ?  ;l ;13+.J13YI ;I! (The righteous will have a drink from 
a goblet, blended with [a drink from] Camphor .... 76:s). Some of the 
commentators say that kafir (Camphor) refers to a fountain in Paradise. 
In order to enhance the taste and pleasure of this drink, it will be mixed 
with water from this spring. If the word 'camphor' is taken in its popular 
sense, i t  does not necessarily signify that  the camphor of Paradise be 
equated with the camphor available in this world, because the latter is not 
palatable. 

' 5  #>, 41 :G ii. L, (that will be a spring from which Allah's slaves will 
drink.. .76:6j. Grammatically, 'ainan (spring) is a complement [badal] to 
hafiran which explains E f i r .  Given this construction, it becomes certain 
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tha t  K;Sfir is the name of a spring. However, if the word 'ainan is taken 
as  a n  explanation to ka 's  (goblet), the meaning would be tha t  the goblet 
will contain a drink from a spring specified for Allah's slaves. In  this case, 
it is  also possible that  the term 'Allah's slaves' refers to a category other 
than 'AbrZr' (Righteous). 

Ja~! i$;?I (They [ a r e  t h e  ones  who1 fulfil  t h e  vows ... 76:7). Thi s  
, # 

describes the reason why the righteous believers and Allah's slaves will 
receive these favours and  bounties. This verse signifies t h a t  whenever 
they vow to do a good act, they invariably fulfil the vow. The word 'vow' 
literally means 'to take upon oneself a n  obligation which SharTah has  not 
obligated on him'. Once a vow is taken, it becomes obligatory to fulfil it. 
Here it i s  s ta ted  t h a t  grea t  rewards a n d  favours for t h e  inmates  of 
Paradise would be apportioned to them because they fulfilled the vow. 
The verse indicates tha t  when they are so particular about fulfilling their 
vows tha t  are taken by them upon themselves, they would be even more 
particular about fulfilling the obligations enjoined upon them by Allah. 
Thus  ' the fulfilment of vows' covers t he  en t i re  spectrum of religious 
obligations. They would receive the favours of Paradise, if they completely 
obey Allah a n d  rigorously apply His  sacred laws. I n  a n y  case, th i s  
statement emphasises the importance and obligation of fulfilment of vows. 

Ruling 
There are several conditions tha t  must be met before a vow can be 

constituted: [ I ]  The vow must be legitimate and permissible - not a sin. If 
a person swears a n  oath to commit a sinful act, it is necessary for him to 
break the oath, and pay the expiation for violating it."' [21 I t  must not be 
legislated by Allah a s  a n  obligatory duty, a s  for instance if a person were 

(1) I t  should be noted tha t  in the original text of Ma'Zrif-ul-Qur'Zn, the 
expression is such that the vow may be confused by a layman with oath. To 
understand the point, it should be borne in mind that if a person makes a 
vow to commit a sin, like telling a lie, or drinking liquor, this vow is not 
recognized in ShrT'ah. It is necessary for such a person to abstain from the 
sin, and since the vow is not recognized by the SharI'ah, no expiation 
(kaff irah) is needed. However, i t  is the rule about oath that has been 
mentioned in the text above. That is, if someone swears an oath to tell a lie, 
for example, he has to break the oath and offer hafirah. 

(Muhammad Taqi Usmani) 
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to vow that he will perform the prescribed prayer or witr prayer, the vow 
would be null and void, because it is already a prescribed obligation. [31 
According to Imam A'qam AbE HanZah 31; dl -J, it is also a condition 
that the vowed act must be an act of worship in itself, and such act of 
worship should belong to those forms of worship which have been made 
obligatory in some way or the other, as for instance prayers, fasting, 
charity, sacrifice and so on. If the vowed act is not prescribed as  a 
worship, such a vow will be void. For instance, if a person were to vow 
that he will pay a visit to a sickly patient, or follow a funeral procession, 
this vow will not be valid, because although these acts carry rewards as 
acts  of worship, yet  they a r e  not acts ,  of worship i n  themselves 
(Al-'IbZdZt-ul- Maqsiidah). Detailed rules and principles related to vows 
and oaths are available in books ofjurisprudence. 

1'' J Z Y ~  i' G5 -,-j & ", - & ;&I ;xj (and they give food, despite their 
love for it, to the needy, and the orphan, and the captive.. .76:8). The other 

reason why the inmates of Paradise will receive these favours is given in 

this verse, that is, their feeding the needy, the orphans and the captives. 

> (despite their love for it). This would mean that they give food 
to the needy while they themselves love it and desire it- not that they 
eat to their fill and give the left-over food to the needy and poor. That 
feeding the poor and orphans is a form of worship and attracts reward is 
obvious. The word 'captive' refers to all prisoners, Muslim criminals, as 
well a s  infidels who are kept in prisons according to the principles of 
SharPah. It is the responsibility of the Islamic government to feed them. 
Anyone who feeds them is actually assisting the government and the 
public treasury. Therefore, feeding the prisoners, even Non-Muslims, is 
a n  act of reward. In  the early days of Islam, especially, feeding the 
prisoners and taking care of them or protecting them was a responsibility 
that was shared by the general body of Muslims, as it happened with the 
prisoners of the Battle of Badr. 

& > gJ12 (vessels of silver ... 76:16). Silver vessels in this world are 
dense which can never be like glass, and that which is made of glass can 
never be silver. Thus silver and glass are two contradictory concepts in 
this world. However, it is a characteristic of Paradise that its glasses will 
be as  bright as  silver, and as  transparent and sparkling a s  crystal. 
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SayyidnZ Ibn 'Abbas & said: "The blessings given in Paradise have their 
likes in this world also, except these vessels that are made of silver, but as 
transparent as a mirror." 

%j w> 5$ dz & iiz; (And they will be served with a goblet of 
drink blended with ginger.. .76:17). The word zanjabil means 'ginger'. The 
Arabs loved that their drink should be mixed with ginger. Therefore, it is 
mentioned in the context of Paradise [so that they are served with drinks 
flavoured with ginger of paradisiacal quality and splendour]. Some 
scholars say that  the only thing the blessings of Paradise and the 
blessings of this world share in common is their name, and they have 
nothing else in common. Therefore, the 'ginger' of this world cannot be 
equated with the 'ginger' of Paradise. 

$& I$; (...And they will be adorned by bracelets of 
silver.. .76:21). The asEwir is the plural of siwar that refers to a 'bracelet'. 
It is a piece ofjewellery worn around the wrist. This verse speaks of 'silver 
bracelets'. On another occasion [22:23], the Qur7Zn speaks of asEwira min  
dhahab 'gold bracelets'. There is no discrepancy between the two verses, 
because sometimes the silver bracelets will be worn, and at  other times the 
gold bracelets, or some will wear gold bracelets and others will wear silver 
bracelets. 

However, a question arises in any case: A bracelet looks good on 
women, but does not suit men. Why will the men of Paradise wear 
bracelets? The Answer is that suitability of any piece of jewellery to men 
or women depends on custom. The style and appeal of jewellery differ 
from country to country and vary from nation to nation. In some cultures, 
a piece of jewellery is treated as highly inappropriate for men, and in 
other cultures it is regarded as highly beautiful and elegant. The Chosros 
[Persian kings] used to wear bracelets around their wrists, and various 
kinds of jewellery used to be studded on their chest and crown. This was 
counted as a distinctive feature of their prestige and honour. After the 
conquest of Persian empire, the treasures that fell into Muslims' hands 
contained the Persian Emperor's bracelets. Thus the various cultures and 
nations differ in their taste for jewellery in this very world. The flair and 
taste for jewellery for men in Paradise cannot be equated with their flair 
for it in this world. 
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1;- & ;u", :Ts $ (L? lh ([It will be said to them,] "This is a 
reward for you, and your effort has been appreciated.. ..76:22). Allah will 
address the inmates of Paradise once they have entered Paradise, and will 
announce to them that the amazing bounties are granted to them as a 
reward for their good deeds they had done in the world, and their deeds 
have been appreciated by Allah. These expressions will be made to them 
by way of congratulation. For the  people of love, t he  Divine 
congratulatory expressions will outweigh all the other blessings of 
Paradise put together. The congratulatory words are a proof positive of 
Divine pleasure. 

Having mentioned the general blessings of the inmates of Paradise, 
special blessings that are conferred on the Holy Prophet are listed. 
Firstly, the blessing in the form of the revelation of the Qur'Zn is 
mentioned. The Holy Prophet $& is, then, directed that the opponents and 
obdurate non-believers will obstinately reject the message and persecute 
him. So, he is to submit patiently to Allah's decision, and he should not 
obey any sinner or ungrateful person. Secondly, he is commanded to 
pronounce the name of Allah, and worship Him day and night. Further, 
he should prostrate before Him, during the night, and pronounce His 
purity for long times at  night. This preoccupation will serve as a remedy 
for the non-believers' persecution. Towards the conclusion of the passage, 
the verse shows the reason for the persistence of the obdurate infidels. 
These ignoramus are intoxicated with the fleeting pleasures of this world, 
and have neglected the Hereafter, whereas if they had pondered in their 
own being or existence, they would have recognised and understood their 
Creator and Maker. 

I r , , , , I  ,>a, , , , J * , '  ' > / -  > > , " '  > 9 '  .$& &GI UJ+ l-+ I;!; ! j F I  i ; i -~j  + & (We have created them and 

have made their joints strong. And whenever We will, We would replace 
them with others like them, a total replacement.. ..76:28) 

Miracles of Nature Respecting Human Joints 
This verse alludes to the fact that  even though man's limbs and 

organs are perpetually in motion, and the wear and tear on them is 
phenomenal, they continue to function from birth to death. When 
machines made of iron or steel wear out and require regular servicing to 
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remain functioning for even a short period, man's body, made of soft 
tissues and muscles, functions for decades and scores of years without 
maintenance. Let us take the joints of the fingers [or other joints of the 
human body]. They are moved vigorously in different ways in an 
uncountable number of times. Heavy pressure and force is applied to 
them for seventy to eighty years [on an average], yet the finger-joints 
[and other joints] remain intact. It is certainly only Allah Who makes this 
possible. 'Glorious is Allah, the Best of Creators!' 

Alharndulillah 
The Commentary on 

SGrah Ad-Dahr 
Ends here 



SErah Al-MursalZt 
(Those Sent) 

This Sirah is Makk;, and it has 50 verses and 2 sections 

fI1 vs> $1 
With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 50 



(I swear) by those (winds) that are sent one after the 
other, [ l l  and by those that blow violently, [21 and by 
those that spread (clouds) all over, [3] and by those 
(angels) who differentiate (between right and wrong) 
distinctly, [41 then bring down the advice, 151 providing 
excuses (for the believers) or giving warnings (to the 
disbelievers), [61 that which you are promised is sure to 
happen. [71 So, when the stars will be extinguished, [a] 
and when the sky will be split, [91 and when the 
mountains will be blown away as dust, [lo] and when 
the messengers will be assembled at the appointed 
time, (then all matters will be decided.) [ I l l  !Do you 
know) for which day has all this been delayed? [I21 For 
the Day of Decision! [I31 And what may let you know 
what the Day of Decision is? [14] Woe, that Day, to the 
deniers! [l5] 

Did We not destroy the earlier people? [I61 Then We will 
cause the later ones to follow them. [I71 Thus We deal 
with the guilty ones. [I81 Woe, that Day, to the deniers! 
[I91 Did We not create you from a worthless fluid? [201 
Then We put it in a firm place of rest [211 for a known 



-- 

period. [22] Thus, We did (all this with perfect) measure; 
so We are the best to measure. [231 Woe, that Day, to the 
deniers! [241 

Did We not make the earth a container that collects [251 
the living and the dead? [26] And We placed towering 
mountains therein, and provided you with sweet water 
to drink. [271 Woe, that Day, to the deniers! [28] (It will 
be said to them that day,) "Push on to what you used to 
deny. [291 Push on to a canopy (of Hell's smoke) having 
three branches, [30] that neither has a comfortable 
shade, nor is it of any use against the scorching heat. 
[311 It emits sparks (as huge) as castles, [32] as if they 
were yellowish camels. [33] Woe, that Day, to the 
deniers! [341 This is a day when they will not speak, 1351 
nor will they be allowed to offer excuses. [36] Woe, that 
Day, to the deniers! [37] (It will be said to them,) "This is 
the Day of Decision. We have assembled you and the 
earlier ones together. [381 Now, if you have a trick, use 
the trick against Me." [391 Woe, that Day, to the deniers! 
[do] 

Of course, the God-fearing will be amid shades and 
streams, [41] and fruits of their desire. [42] It will be 
said to them, "Eat and drink with pleasure because of 
what you used to do." [431 This is how We reward those 
who do good. [441 Woe, that Day, to the deniers! [45Iu(O 
disbelievers,) eat and drink for a while! You are guilty 
ones." [461 Woe, that Day, to the deniers! [47] And when it 
is said to them, "Bow down (i.e. submit to Allah's 
commands')", they do not bow down. [48] Woe, that Day, 
to the deniers! [49] Now, in which discourse, after this, 
will they believe? [501 

Commentary 
Occasion of Revelation 

Sahih of BukhZs records from SayyidnZ 'AbdullZh Ibn Mas'Gd & 
that he said: 

"While we were with Allah's Messenger in a cave at Minii, the 
SlIrah 'wal-Mursaliit' was revealed to him. He was reciting it, 
and I was learning it from his mouth. Verily, his mouth was 
moist with it, when a snake leaped out at us. The Holy Prophet 

said, 'Kill it!' So we pickly went after it, but it got away. 
Then the Holy Prophet & said, 'It was saved from your harm, 
just as you all were saved from its harm'." [Ibn Kathir]. 



Siirah Al-Mursaliit : 77 : 1 - 50 675 
- 

Allah swears oaths in this SGrah by various phenomena to assert that 
the Resurrection will certainly take place. The names of the phenomena 
are not mentioned in the Qur'an, but their five attributes are given in the 
following manner (The translation is given below without explanatory 
brackets for a better understanding of the point): 

[I] (I swear) by those that are sent one after the other, (77:l) 

[21 and by those that blow violently, (77:2) 

[31 and by those that spread all over, (77:3) 

[4] and by those who differentiate (between right and wrong) 
distinctly, ( 7 7 ~ )  

151 then bring down the advice, (77:s) 

There is no traceable HadTth that gives the exact interpretation of the 
phenomena described. Therefore, the interpretation assigned to them by 
the Companions and their pupils differ. Some scholars say that all five 
attributes refer to angels. Others say that possibly different groups of 
angels are bearers of the attributes. Yet other scholars say that they refer 
to various types of winds. Some authorities on Tafsk say that they refer to 
Allah's Prophets and Messengers. Ibn JarSr Tabarl says that ,  in this 
matter, it is safer to observe silence. He says that both possibilities exist, 
but he prefers not to side with any particular interpretation. There is no 
doubt about the fact that some of the attributes are more appropriately 
applicable to the angels of Allah, and cannot fit the winds without 
unusual stretch of imagination, and others are more appropriately 
applicable to winds, and cannot apply to angels without a fanciful stretch 
of imagination. Therefore, Ibn Kathir's approach seems to be the best. He 
says that in the first three verses of this Siirah, Allah swears oaths by 
various types of winds. In verses [4] and [5], Allah swears oaths by the 
angels. 

If verses [4] and [5] are applied to the winds, then the imagination 
will have to be stretched far to interpret them . Likewise, if the first three 
verses [rnursalat, 'xsifEt and nashiratl are applied to the angels, they 
have no choice but to assign far-fetched interpretation. According to Ibn 
KathG, the verses signify '(I swear) by those (winds) that are sent one 
after the other'. The word 'urfan could signify 'beneficial and useful'. The 




